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All readings can be found at the back of this booklet, from page 18 

Reading 1: Jesus the ‘sorcerer’ in the Jewish Talmud, baraitha Sanhedrin 43a 
(a tradition of the early second century) 

Reading 2: The origins of the malignant ‘Christus’ cult, Tacitus Annals 15.44 (AD 115) 

Reading 3: The teacher, healer and martyr Jesus, and his brother James 
Josephus Antiquities 18.63-64, 20.200 (AD 93) 

   LECTURE 1:   JESUS IN CONTEMPORARY SCHOLARSHIP  
 
 

1. The temptation to 'project' an image of Jesus 
 
 
 
 
 

2. The non-Christian evidence. [Readings 1, 2 & 3] 
 
 
 
 
 

3. The early date of the New Testament (NT) evidence 
 
 
 
 
 
 

4. The NT has the best-attested manuscripts of all ancient classical literature 
 
 

 
 

5. Archaeology and the Gospels 
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   LECTURE 2:  THE JUDAISMS OF JESUS' DAY  

1. Brief history of Israel from the close of the Old Testament period to Roman rule 
 

• Persian rule (539 – 301 BC) 
 

• Greek rule (301 – 165 BC) [Reading 4] 
 

• Jewish self-rule: Maccabees and Hasmonean period (165 – 63 BC) 
 

• Roman rule (63 BC – AD 135 and beyond) [Reading 5] 
 

2. Types of Judaism in the period of Jesus 
 

1. Sadducees 
 
2. Pharisees [Reading 6] 
 
3. Zealots [Reading 5 and 8] 
 
4. Essenes [Reading 7] 
 
5. ‘Baptists’ [Readings 9 & 10] 

 

Wadi Qelt 
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  Reading 4:   The victory of Judas Maccabeus over the Greeks, 165/164 BC, and  
                                         establishment of the Hanukah festival. 1 Maccabees 4:1-59 

Reading 5: The fall of Masada at the end of the war with Rome, AD 73. 
Josephus Jewish War 7.252-408 

Reading 6: A (non-biblical) psalm of hope for a Messiah, composed by Pharisees in 
Jerusalem around 50BC, shortly after the arrival of the Romans. 
Pseudepigrapha Psalms of Solomon 17 

Reading 7: A taste of the Essenes’ monastic rule book, from the Dead Sea Scrolls. 
IQS The Rule of the Community 
(NB. Some lines are broken or illegible in the original manuscripts) 

Reading 8: The ‘four sects’ of Jewish religion. Josephus Antiquities 18.11-25 

Reading 9: Banus, a wilderness baptizer. Josephus Life 7-12 

Reading 10:    John the Baptist. Josephus Antiquities 18.116-119 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

The Western (‘Wailing’) Wall 
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   LECTURE 3: GALILEE & THE BEGINNINGS OF JESUS' MINISTRY  
 
 

1. The ‘land flowing with milk and honey’ [Reading 11] 

 
 
 

2. Troubles in Galilee Readings 12, 13 & 14] 

 
 
 

3. Jesus, a Galilean teacher [Readings 15, 16 & 17] 

 
 
 

4. Christians in Galilee after Jesus 

 
 
 
 

Reading 11: An firsthand account of the land of Galilee and surrounds. 
Josephus Jewish War 3.35-58 

Reading 12: The rebellion in Sepphoris in 4BC led by Judah son of Hezekiah. 
Josephus Antiquities 17.271-89 

Reading 13: The rebellion of Judas the Galilean in AD 6. 
Josephus Antiquities 18.1-10 

Reading 14: The sons of Judas the Galilean are crucified in AD 46-48. 
Josephus Antiquities 20.100-102 

Reading 15: A Galilean call to love and non-violence. 
Matthew 5:38-47 

Reading 16: Glimpses of daily Galilean life in the teaching of Jesus. 
Matthew 6:25 – 7:20 

 
Reading 17: A taste of the Mishnah, the second holy book of Orthodox Judaism, compiled in 

Sepphoris around AD 200, preserving oral traditions of the Pharisees from the 
centuries before. 
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  LECTURE 4:   JESUS AND THE    ZEALOTS  
 
 

1. The fall of Gamla (the ‘Masada’ of the North) 

 

 
2. Did Jesus come to Gamla? 

 
 

3. Gamla and the origin of the 'Zealots' 
 
 

4. Two visions of the 'kingdom of God' 
 
 

  LECTURE 5:   JESUS AMONG OTHER HEALERS  
 
 
 

1. The 'problem' of miracles 
 

2. Honi the Circle Drawer 
 

3. Hanina ben Dosa 
 

4. Apollonius of Tyana 
 

5. Jesus of Nazareth 
 

6. The meaning of Jesus' healings 
 
 
 

A storm approaching Lake Galilee 

Reading 18: Josephus, a Jewish general 
in Galilee switches to the Roman side. 
Josephus Jewish War 3.392-408 

 
Reading 19: Josephus lives out his life 
under imperial patronage in Rome. 
Josephus Life 422-430 

 
Reading 20: Fall of Gamla to the Romans 
(AD67). Josephus Jewish War 4.1-83 
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  LECTURE 6:  THE WOMEN IN JESUS' LIFE  
 
 

1. Women feature from 
the beginning 

 
 

2. Women bankrolled 
Jesus' mission 

 
 

3. Women travelled 
with Jesus 

 

 
4. Women feature in Jesus’ key teachings 

 
 

5. Women were faithful to the end 

Synagogue of Magdala, Galilee 

 
 
 

 

Davidson Archaeological Park 
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LECTURE 7:  PROPHETIC SIGNS OR ENACTED PARABLES  
 

 
 
 
 
 

 
 
 
 

 

View from the Mount of Olives 
 
 
Introduction: what is a ‘prophetic sign’ or ‘enacted parable’? 
 

A Jewish tradition where a teacher/prophet reinforces a message by acting it out. 
 
 

1. Honi the Circle-Drawer  
 
 

2. Old Testament prophetic signs 
 

Isaiah (700s BC), Hosea (700s BC), Jeremiah (500s BC), Ezekiel (500s BC) 
 
 

3. New Testament prophetic signs 

 
John the Baptist (by the Jordan in AD 28), Agabus (in Caesarea in AD 57) 
 
 

4. The prophetic signs of Jesus 

 
The ‘Twelve’, the Meals, Entry to Jerusalem, Overturning tables 
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LECTURE 8:  CAUSES OF JESUS’ ARREST AND DEATH  
 

1. History of crucifixion [Reading 21] 

 
 
 

2. Historical factors leading to Jesus’ death [Readings 22, 23 & 24] 

 
 
 

3. The earliest interpretation of Jesus’ death [Readings 25, 26, 27 & 28] 

 
 
 
 
 

Reading 21: Roman aristocrat’s description of crucifixion. 
Seneca to Lucilius epistle 101 

Reading 22: The death of another Jesus who prophesied against the temple. 
Josephus Jewish War 6.300-309 

Reading 23: The sole archaeological evidence of crucifixion. Remains of a male right heel 
bone which has been pierced through by an iron nail. 
J. Zias and E. Sekeles, “The crucified man from Giv’at ha-Mivtar: A Reappraisal” 
Israel Exporation Journal 35 (1985), 22-27. 

Reading 24: Jesus’ denunciation of the temple and the plot against him. 
Mark 12:1-18 

Reading 25: Jesus’ own interpretation of his death at the last supper, reported in three 
separate sources. 
Mark 14:16-24, Luke 22:13-20 and 1 Corinthians 11:23-26 

Reading 26: Paul’s citation of the earliest Christian creed, dated to within four years of the 
crucifixion. 
I Corinthians 15:1-5 

Reading 27: The mysterious servant who suffers for Israel. 
Isaiah 53:1-12 

Reading 28: Graffiti scratched onto a stone wall ia a guardroom on Palatine Hill, Rome (circa 
AD200). The mocking inscription, probably written by a soldier guarding a 
Christian prisoner, reads: “Alexamenos worships his God.” 
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Reading 29: Approaching the resurrection historically. 
Excerpt from Lecture 13, Historical Jesus to Written Gospels, Department of 
Jewish Studies, Sydney University, by John Dickson 

Reading 30: The Nicene Creed: a fourth-century affirmation of Jesus’ divinity. 

 
Reading 31: Mosaic inscription from the earliest church building yet found (circa AD 200), 

located in Kefar Othnay, Megiddo, Israel. The words read: “Akeptous, lover of 
God, dedicated this (communion) table in memorial of God Jesus Christ.” 

Reading 32: Letter of Pliny the Younger, govenor of Bithynia, to Emperor Trajan (AD 110). 
Pliny Letters 10.96 

Reading 33: An early ‘hymn to Christ’ in a letter of Paul. 
Philippians 2:1-11 

  LECTURE 9:  HISTORY AND THE RESURRECTION  
 
 

1. How historians approach the resurrection. [Reading 29] 

 
 
 
 

2. Two pieces of evidence: tomb and appearances. 
 
 
 
 
 
 

3. How on earth did Jesus become God? [Readings 30, 31, 32 & 33] 
 
 
 
 
 
 
 
 
 



16  

 



17 
 

Recommended Reading 
James Dunn, Beginning from Jerusalem (Christianity in the Making, vol. 2). Eerdmans, 2008. 

 
David Bentley Hart, The Story of Christianity: An Illustrated History of 2000 Years of the 
Christian Faith. Quercus, 2012 

 
Margeret Mitchell (editor), The Cambridge History of Christianity (Volume 1). Cambridge 
University Press, 2006. 

 
Rodney Stark, The Rise of Christianity: How the Obscure, Marginal Jesus Movement Became 
the Dominant Religious Force in the Western World in a Few Centuries. 
HarperSanFransisco, 1997 

  LECTURE 10: HOW CHRISTIANITY BECAME A WORLD  RELIGION  
 

Introduction: kingdoms and mustard seeds 
 
 
 

1. The Jewish hope of a kingdom for all the the world 
 
 
 

2. Cornelius: the first gentile convert to Christianity 
 
 
 
 

3. The royal house of Adiabene: gentile conversion to Judaism 
 
 
 
 

4. The breakthrough in Caesarea 
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  Reading 1  

Jesus the ‘sorcerer’ in the Jewish Talmud, 
baraitha Sanhedrin 43a (a tradition of the early second century) 

 
On the Sabbath of the Passover festival Jesus (Yeshu) the Nazarene was hanged (i.e., on a 
cross). For forty days before execution took place, a herald went forth and cried: ‘Here is 
Jesus the Nazarene, who is going forth to be stoned because he has practised sorcery and 
enticed Israel to apostasy. Anyone who can say anything in his favour, let him come forth 
and plead on his behalf.’ But since nothing was brought forth in his favour, he was hanged 
on the eve of the Passover. 

 
 

  Reading 2  

The origins of the malignant ‘Christus’ cult, 
Tacitus Annals 15.44 (AD 115) 

 
But neither human help, not imperial munificence, nor all the modes of placating Heaven, 
could stifle scandal or dispel the belief that the fire had taken place by order. Therefore, to 
scotch the rumour, Nero substituted as culprits, and punished with the utmost refinements 
of cruelty, a class of men, loathed for their vices, whom the crowd styled Christians. 
Christus, the founder of the name, had undergone the death penalty in the reign of 
Tiberius, by sentence of the procurator Pontius Pilatus, and the pernicious superstition was 
checked for a moment, only to break out once more, not merely in Judaea, the home of the 
disease, but in the capital itself, where all things horrible or shameful in the world collect 
and find a vogue. First, then, the confessed members of the sect were arrested; next, on 
their disclosures, vast numbers were convicted, not so much on the count of arson as for 
hatred of the human race. And derision accompanied their end: they were covered with 
wild beasts’ skins and torn to death by dogs; or they were fastened on crosses, and, when 
daylight failed were burned to serve as lamps by night. Nero had offered his Gardens for 
the spectacle, and gave an exhibition in his Circus [the imperial games arena], mixing with 
the crowd in the habit of a charioteer, or mounted on his chariot. Hence, in spite of a guilt 
which had earned the most exemplary punishment, there arose a sentiment of pity, due 
to the impression that they were being scarified not for the welfare of the state but to the 
ferocity of a single man. 
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  Reading 3  

The teacher, healer and martyr Jesus, and his brother James. 
Josephus Antiquities 18.63-64, 20.200 (AD 93) 

 
And so Ananus (the High Priest) convened the judges of the Sanhedrin and brought before 
them a man named James, the brother of Jesus who was called the Christ, and certain 
others. He accused them of having transgressed the law and delivered them up to be 
stoned. Those of the inhabitants of the city who were considered the most fair-minded and 
who were strict in observance of the law were offended at this. 
20.200. About this time there lived Jesus, a wise man. For he was one who wrought 
surprising feats and was a teacher of such people as accept the truth gladly. He won over 
many Jews and many of the Greeks. When Pilate, upon hearing him accused by men of 
the highest standing amongst us, had condemned him to be crucified, those who had in 
the first place come to love him did not give up their affection for him. And the tribe of the 
Christians, so called after him, has still to this day not disappeared. 
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  Reading 4  

The victory of Judas Maccabeus over the Greeks, 165/164 BC, 
and establishment of the Hanukah festival. 1 Maccabees 4:1-59 

Now Gorgias took five thousand infantry and one thousand picked cavalry, and this division 
moved out by night 2 to fall upon the camp of the Jews and attack them suddenly. Men 
from the citadel were his guides.  3 But Judas heard of it, and he and his warriors moved 
out to attack the king’s force in Emmaus 4 while the division was still absent from the camp. 
5 When Gorgias entered the camp of Judas by night, he found no one there, so he looked 
for them in the hills, because he said, “These men are running away from us.” 

 
6   At daybreak Judas appeared in the plain with three thousand men, but they did not 
have armor and swords such as they desired. 7 And they saw the camp of the Gentiles, 
strong and fortified, with cavalry all around it; and these men were trained in war. 8 But 
Judas said to those who were with him, “Do not fear their numbers or be afraid when they 
charge. 9 Remember how our ancestors were saved at the Red Sea, when Pharaoh with his 
forces pursued them. 10 And now, let us cry to Heaven, to see whether he will favor us and 
remember his covenant with our ancestors and crush this army before us today.  11 Then 
all the Gentiles will know that there is one who redeems and saves Israel.” 

 
12 When the foreigners looked up and saw them coming against them, 13 they went out 
from their camp to battle. Then the men with Judas blew their trumpets 14 and engaged in 
battle. The Gentiles were crushed, and fled into the plain, 15 and all those in the rear fell by 
the sword. They pursued them to Gazara, and to the plains of Idumea, and to Azotus and 
Jamnia; and three thousand of them fell. 16 Then Judas and his force turned back from 
pursuing them, 17 and he said to the people, “Do not be greedy for plunder, for there is a 
battle before us; 18 Gorgias and his force are near us in the hills. But stand now against our 
enemies and fight them, and afterward seize the plunder boldly.” 

 
19 Just as Judas was finishing this speech, a detachment appeared, coming out of the hills. 
20 They saw that their army had been put to flight, and that the Jews were burning the 
camp, for the smoke that was seen showed what had happened. 21 When they perceived 
this, they were greatly frightened, and when they also saw the army of Judas drawn up in 
the plain for battle, 22 they all fled into the land of the Philistines. 23 Then Judas returned 
to plunder the camp, and they seized a great amount of gold and silver, and cloth dyed 
blue and sea purple, and great riches. 24 On their return they sang hymns and praises 
to Heaven—“For he is good, for his mercy endures forever.” 25 Thus Israel had a great 
deliverance that day. 

 
26 Those of the foreigners who escaped went and reported to Lysias all that had 
happened. 27 When he heard it, he was perplexed and discouraged, for things had not 
happened to Israel as he had intended, nor had they turned out as the king had ordered. 
28 But the next year he mustered sixty thousand picked infantry and five thousand cavalry 
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to subdue them. 29 They came into Idumea and encamped at Beth-zur, and Judas met 
them with ten thousand men. 

 
30 When he saw that their army was strong, he prayed, saying, “Blessed are you, O Savior 
of Israel, who crushed the attack of the mighty warrior by the hand of your servant David, 
and gave the camp of the Philistines into the hands of Jonathan son of Saul, and of the 
man who carried his armor. 31 Hem in this army by the hand of your people Israel, and let 
them be ashamed of their troops and their cavalry. 32 Fill them with cowardice; melt the 
boldness of their strength; let them tremble in their destruction. 33 Strike them down with 
the sword of those who love you, and let all who know your name praise you with hymns.” 
34 Then both sides attacked, and there fell of the army of Lysias five thousand men; they 
fell in action. 35 When Lysias saw the rout of his troops and observed the boldness that 
inspired those of Judas, and how ready they were either to live or to die nobly, he withdrew 
to Antioch and enlisted mercenaries in order to invade Judea again with an even larger army. 

 
36 Then Judas and his brothers said, “See, our enemies are crushed; let us go up to 
cleanse the sanctuary and dedicate it.” 37 So all the army assembled and went up to 
Mount Zion.  38 There they saw the sanctuary desolate, the altar profaned, and the 
gates burned. In the courts they saw bushes sprung up as in a thicket, or as on one of the 
mountains. They saw also the chambers of the priests in ruins. 39 Then they tore their 
clothes and mourned with great lamentation; they sprinkled themselves with ashes 40 and 
fell face down on the ground. And when the signal was given with the trumpets, they cried 
out to Heaven. 

 
41 Then Judas detailed men to fight against those in the citadel until he had cleansed the 
sanctuary. 42 He chose blameless priests devoted to the law, 43 and they cleansed the 
sanctuary and removed the defiled stones to an unclean place. 44 They deliberated what 
to do about the altar of burnt offering, which had been profaned. 45 And they thought it 
best to tear it down, so that it would not be a lasting shame to them that the Gentiles had 
defiled it. So they tore down the altar, 46 and stored the stones in a convenient place on 
the temple hill until a prophet should come to tell what to do with them. 47 Then they 
took unhewn stones, as the law directs, and built a new altar like the former one. 48 They 
also rebuilt the sanctuary and the interior of the temple, and consecrated the courts. 49 
They made new holy vessels, and brought the lampstand, the altar of incense, and the 
table into the temple. 50 Then they offered incense on the altar and lit the lamps on the 
lampstand, and these gave light in the temple. 51 They placed the bread on the table and 
hung up the curtains. Thus they finished all the work they had undertaken. 

 
52 Early in the morning on the twenty-fifth day of the ninth month, which is the month of 
Chislev, in the one hundred forty-eighth year, 53 they rose and offered sacrifice, as the law 
directs, on the new altar of burnt offering that they had built. 54 At the very season and on 
the very day that the Gentiles had profaned it, it was dedicated with songs and harps and 
lutes and cymbals. 55 All the people fell on their faces and worshiped and blessed Heaven, 
who had prospered them. 56 So they celebrated the dedication of the altar for eight days, 
and joyfully offered burnt offerings; they offered a sacrifice of well-being and a thanksgiving 
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offering. 57 They decorated the front of the temple with golden crowns and small shields; 
they restored the gates and the chambers for the priests, and fitted them with doors. 
58 There was very great joy among the people, and the disgrace brought by the Gentiles 
was removed. 

 
59 Then Judas and his brothers and all the assembly of Israel determined that every year 
at that season the days of dedication of the altar should be observed with joy and gladness 
for eight days, beginning with the twenty-fifth day of the month of Chislev. 

 
 

  Reading 5  

The fall of Masada at the end of the war with Rome, AD 73. 
Josephus Jewish War 7.280-408. 

280 (7.8.3.280) There was a rock not small in circumference, and very high. It was 
encompassed with valleys of such vast depth downward that the eye could not reach 
their bottoms; they were abrupt, and such as no animal could walk upon, excepting at 
two places of the rock, where it subsides, in order to afford a passage for ascent, though 
not without difficulty. 281 (7.8.3.281) Now, of the ways that lead to it, one is that from 
the lake Asphaltitis, towards the sunrising, and another on the west, where the ascent 
is easier: 282 (7.8.3.282) the one of these ways is called the Serpent, as resembling that 
animal in its narrowness and its perpetual windings; for it is broken off at the prominent 
precipices of the rock, and returns frequently into itself, and lengthening again by little and 
little, hath much ado to proceed forward; 283 (7.8.3.283) and he that would walk along 
it must first go on one leg and then on the other: there is also nothing but destruction in 
case your feet slip, for on each side there is a vastly deep chasm and precipice, sufficient 
to quell the courage of everybody by the terror it infuses into the mind. 284 (7.8.3.284) 
When, therefore, a man hath gone along this way for thirty furlongs, the rest is the top of 
the hill,—not ending at a small point, but is no other than a plain upon the highest part of 
the mountain. 285 (7.8.3.285) Upon this top of the hill, Jonathan the high priest first of all 
built a fortress, and called it Masada; after which the building of this place employed the 
care of king Herod to a great degree: 286 (7.8.3.286) he also built a wall round about the 
entire top of the hill, seven furlongs long; it was composed of white stone; its height was 
twelve, and its breadth eight cubits: 287 (7.8.3.287) there were also erected upon that wall 
thirty-eight towers, each of them fifty cubits high; out of which you might pass into lesser 
edifices, which were built on the inside, round the entire wall; 288 (7.8.3.288) for the king 
reserved the top of the hill, which was of a fat soil and better mould than any valley, for 
agriculture, that such as committed themselves to this fortress for their preservation might 
not even there be quite destitute of food, in case they should ever be in want of it from 
abroad. 289 (7.8.3.289) Moreover, he built a palace therein at the western ascent: it was 
within and beneath the walls of the citadel, but inclined to its north side. Now the wall of 
this palace was very high and strong, and had at its four corners towers sixty cubits high. 
290 (7.8.3.290) The furniture also of the edifices, and of the cloisters, and of the baths, was 
of great variety, and very costly; and these buildings were supported by pillars of single 
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stones on every side: the walls also and the floors of the edifices were paved with stones of 
several colors. He also had cut many and great pits, as reservoirs for water, out of the rocks, 
291 (7.8.3.291) at every one of the places that were inhabited, both above and round about 
the palace, and before the wall; and by this contrivance he endeavored to have water for 
several uses, as if there had been fountains there. 292 (7.8.3.292) Here was also a road dug 
from the palace, and leading to the very top of the mountain, which yet could not be seen 
by such as were without [the walls]; nor indeed could enemies easily make use of the plain 
roads; 293 (7.8.3.293) for the road on the east side, as we have already taken notice, could 
not be walked upon by reason of its nature; and for the western road, he built a large tower 
at its narrowest place, at no less a distance from the top of the hill than a thousand cubits; 
which tower could not possibly be passed by, nor could it be easily taken; nor indeed could 
those that walked along it without any fear (such was its contrivance) easily get to the end 
of it; 294 (7.8.3.294) and after such a manner was this citadel fortified, both by nature and 
by the hands of men, in order to frustrate the attacks of enemies. 

 
295 (7.8.4.295) As for the furniture that was within this fortress, it was still more 
wonderful on account of its splendor and long continuance; 296 (7.8.4.296) for here was 
laid up corn in large quantities, and such as would subsist men for a long time; here was 
also wine and oil in abundance, with all kinds of pulse and dates heaped up together: 297 
(7.8.4.297) all which Eleazar found there when he and his Sicarii got possession of the 
fortress by treachery. These fruits were also fresh and full ripe, and no way inferior to such 
fruits newly laid in, although they were little short of a hundred years1 from the laying 
in these provisions [by Herod] till the place was taken by the Romans: nay, indeed, when 
the Romans got possession of those fruits that were left, they found them not corrupted 
all that while: 298 (7.8.4.298) nor should we be mistaken if we supposed that the air was 
here the cause of their enduring so long, this fortress being so high, and so free from the 
mixture of all terrene and muddy particles of matter. 299 (7.8.4.299) There was also found 
here a large quantity of all sorts of weapons of war, which had been treasured up by that 
king, and were sufficient for ten thousand men; there was cast iron, and brass, and tin, 
which show that he had taken much pains to have all things here ready for the greatest 
occasions; 300 (7.8.4.300) for the report goes how Herod thus prepared this fortress on his 
own account, as a refuge against two kinds of danger: the one for fear of the multitude of 
the Jews, lest they should depose him and restore their former kings to the government; 
the other danger was greater and more terrible, which arose from Cleopatra, queen of 
Egypt, 301 (7.8.4.301) who did not conceal her intentions, but spoke often to Antony, an 
desired him to cut off Herod, and entreated him to bestow the kingdom of Judea upon her. 
302 (7.8.4.302) And certainly it is a great wonder that Antony did never comply with her 
commands in this point, as he was so miserably enslaved to his passion for her; nor should 
anyone have been surprised if she had been gratified in such her request. 303 (7.8.4.303) 
So the fear of these dangers made Herod rebuild Masada, and thereby leave it for the 
finishing-stroke of the Romans in this Jewish war. 

 
304 (7.8.5.304) Since, therefore, the Roman commander Silva had now built a wall on the 
outside, round about this whole place, as we have said already, and had thereby made a 
most accurate provision to prevent anyone of the besieged running away, he undertook the 
siege itself, though he found but one single place that would admit of the banks he was to 
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raise; 305 (7.8.5.305) for behind that tower which secured the road that led to the palace, 
and to the top of the hill from the west, there was a certain eminency of the rock, very 
broad and very prominent, but three hundred cubits beneath the highest part of Masada; 
it was called the White Promontory. 306 (7.8.5.306) Accordingly he got upon that part of 
the rock, and ordered the army to bring earth; and when they fell to that work with alacrity, 
and abundance of them together, the bank was raised, and became solid for two hundred 
cubits in height. 307 (7.8.5.307) Yet was not this bank thought sufficiently high for the use 
of the engines that were to be set upon it; but still another elevated work of great stones 
compacted together was raised upon that bank: this was fifty cubits, both in breadth and 
height.  308 (7.8.5.308) The other machines that were now got ready were like to those 
that had been first devised by Vespasian, and afterward by Titus, for sieges. 309 (7.8.5.309) 
There was also a tower made of the height of sixty cubits, and all over plated with iron, out 
of which the Romans threw darts and stones from the engines, and soon made those that 
fought from the walls of the place to retire, and would not let them lift up their head above 
the works. 310 (7.8.5.310) At the same time Silva ordered that great battering-ram which 
he had made, to be brought thither, and to be set against the wall, and to make frequent 
batteries against it, which with some difficulty broke down a part of the wall, and quite 
overthrew it. 311 (7.8.5.311) However, the Sicarii made haste, and presently built another 
wall within that, which should not be liable to the same misfortune from the machines with 
the other: it was made soft and yielding, and so was capable of avoiding the terrible blows 
that affected the other. It was framed after the following manner:— 312 (7.8.5.312) They 
laid together great beams of wood lengthways, one close to the end of another, and the 
same way in which they were cut: there were two of these rows parallel to one another, 
and laid at such a distance from each other, as the breadth of the wall required, and earth 
was put into the space between those rows. 313 (7.8.5.313) Now, that the earth might not 
fall away upon the elevation of this bank to a greater height, they farther laid other beams 
over across them, and thereby bound those beams together that lay lengthways. 314 
(7.8.5.314) This work of theirs was like a real edifice; and when the machines were applied, 
the blows were weakened by its yielding; and as the materials by such concussion were 
shaken closer together, the pile by that means became firmer than before. 315 (7.8.5.315) 
When Silva saw this, he thought it best to endeavor the taking of this wall by setting fire to  
it; so he gave order that the soldiers should throw a great number of burning torches 
upon it: 316 (7.8.5.316) accordingly, as it was chiefly made of wood, it soon took fire; and 
when it was once set on fire, its hollowness made that fire spread to a mighty flame. 317 
(7.8.5.317) Now, at the very beginning of this fire, a north wind that then blew proved 
terrible to the Romans; for by bringing the flame downward, it drove it upon them, and 
they were almost in despair of success, as fearing their machines would be burnt: 318 
(7.8.5.318) but after this, on a sudden the wind changed into the south, as if it were done 
by divine Providence; and blew strongly the contrary way, and carried the flame, and drove 
it against the wall, which was now on fire through its entire thickness. 319 (7.8.5.319) 
So the Romans, having now assistance from God, returned to their camp with joy, and 
resolved to attack their enemies the very next day; on which occasion they set their watch 
more carefully that night, lest any of the Jews should run away from them without being 
discovered.    
320 (7.8.6.320) However, neither did Eleazar once think of flying away, nor would he 
permit anyone else to do so; 321 (7.8.6.321) but when he saw their wall burnt down by 
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the fire, and could devise no other way of escaping, or room for their farther courage, 
and setting  before their eyes what the Romans would do to them, their children, and their 
wives, if they got them into their power, he consulted about having them all slain. 322 
(7.8.6.322) Now, as he judged this to be the best thing they could do in their present 
circumstances, he gathered the most courageous of his companions together, and 
encouraged them to take that course by a speech2 which he made to them in the manner 
following:— 323 (7.8.6.323) “Since we, long ago, my generous friends, resolved never to 
be servants to the Romans, nor to any other than to God himself, who alone is the true and just 
Lord of mankind, the time is now come that obliges us to make that resolution true in practice … 

 
Long speech about the need to commit suicide rather than be killed by Romans 

 
… 389 (7.9.1.389) Now as Eleazar was proceeding on in his exhortations, they all cut him 
off short, and made haste to do the work, as full of an unconquerable ardor of mind, and 
moved with a demoniacal fury. So they went their ways, as one still endeavoring to be 
before another, and as thinking that this eagerness would be a demonstration of their 
courage and good conduct, if they could avoid appearing in the last class; so great was the 
zeal they were in to slay their wives and children, and themselves also! 390 (7.9.1.390) 
Nor, indeed, when they came to the work itself, did their courage fail them, as one 
might imagine it would have done, but they then held fast the same resolution, without 
wavering, which they had upon the hearing of Eleazar’s speech, while yet every one of 
them still retained the natural passion of love to themselves and their families, because the 
reasoning they went upon appeared to them to be very just, even with regard to those that 
were dearest to them; 391 (7.9.1.391) for the husbands tenderly embraced their wives, 
and took their children into their arms, and gave the longest parting kisses to them, with 
tears in their eyes. 392 (7.9.1.392) Yet at the same time did they complete what they had 
resolved on, as if they had been executed by the hands of strangers, and they had nothing 
else for their comfort but the necessity they were in of doing this execution to avoid that 
prospect they had of the miseries they were to suffer from their enemies. 393 (7.9.1.393) 
Nor was there at length any one of these men found that scrupled to act their part in this 
terrible execution, but every one of them dispatched his dearest relations. Miserable men 
indeed were they, whose distress forced them to slay their own wives and children with 
their own hands, as the lightest of those evils that were before them. 394 (7.9.1.394) So 
they being not able to bear the grief they were under for what they had done any longer, 
and esteeming it an injury to those they had slain to live even the shortest space of time 
after them,—they presently laid all they had in a heap, and set fire to it. 395 (7.9.1.395) 
They then chose ten men by lot out of them, to slay all the rest; every one of whom laid 
himself down by his wife and children on the ground, and threw his arms about them, and 
they offered their necks to the stroke of those who by lot executed that melancholy office; 
396 (7.9.1.396) and when these ten had, without fear, slain them all, they made the same 
rule for casting lots for themselves, that he whose lot it was should first kill the other nine, 
and after all, should kill himself. Accordingly, all these had courage sufficient to be no way 
behind one another in doing or suffering; 397 (7.9.1.397) so, for a conclusion, the nine 
offered their necks to the executioner, and he who was the last of all took a view of all the 
other bodies, lest perchance some or other among so many that were slain should want 
his assistance to be quite dispatched; and when he perceived that they were all slain, he 
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set fire to the palace, and with the great force of his hands ran his sword entirely through 
himself, and fell down dead near to his own relations. 398 (7.9.1.398) So these people died 
with this intention, that they would leave not so much as one soul among them all alive to 
be subject to the Romans. 399 (7.9.1.399) Yet there was an ancient woman, and another 
who was of kin to Eleazar, and superior to most women in prudence and learning, with five 
children, who had concealed themselves in caverns under ground, and had carried water 
thither for their drink, and were hidden there when the rest were intent upon the 
slaughter of one another. 400 (7.9.1.400) Those others were nine hundred and sixty in 
number, the women and children being withal included in that computation. 401 
(7.9.1.401) This calamitous slaughter was made on the fifteenth day of the month 
Xanthicus [Nisan]. 
 
402 (7.9.2.402) Now for the Romans, they expected that they should be fought in the 
morning, when accordingly they put on their armor, and laid bridges of planks upon their 
ladders from their banks, to make an assault upon the fortress, which they did, 403 
(7.9.2.403) but saw nobody as an enemy, but a terrible solitude on every side, with a fire 
within the place as well as a perfect silence. So they were at a loss to guess at what had 
happened. At length they made a shout, as if it had been at a blow given by the battering- 
ram, to try whether they could bring anyone out that was within; 404 (7.9.2.404) the 
women heard this noise, and came out of their underground cavern, and informed the 
Romans what had been done, as it was done; and the second of them clearly described all 
both what was said and what was done, and the manner of it: 405 (7.9.2.405) yet they did 
not easily give their attention to such a desperate undertaking, and did not believe it could 
be as they said; they also attempted to put the fire out, and quickly cutti  ӆ�ng themselves 
a way through it, they came within the palace, 406 (7.9.2.406) and so met with the 
multitude of the slain, but could take no pleasure in the fact, though it were done to their 
enemies. Nor could they do other than wonder at the courage of their resolution and the 
immovable contempt of death, which so great a number of them had shown, when they 
went through with such an action as that was. 

 
407 (7.10.1.407) When Masada was thus taken, the general left a garrison in the fortress 
to keep it, and he himself went away to Cesarea; 408 (7.10.1.408) for there were now no 
enemies left in the country, it being all overthrown by so long a war. 
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  Reading 6  

A (non-biblical) psalm of hope for a Messiah, composed by Pharisees 
in Jerusalem around 50BC, shortly after the arrival of the Romans. 

Pseudepigrapha Psalms of Solomon 17. 
 

A Psalm of Solomon, with Song, to the King 
1 Lord, you are our king forevemore, 

for in you, O God, does our soul take pride. 
2 How long is the time of a person’s life on the earth? 

As is his time, so also is his hope in him. 
3 But we hope in God our savior, 

for the strength of our God is forever with mercy. 
And the kingdom of our God is forever 

over the nations in judgment. 
4 Lord, you chose David to be king over Israel, 

and swore to him about his descendants forever, 
that his kingdom should not fail before you. 

5 But (because of) our sins, sinners rose up against us, 
they set upon us and drove us out. 

Those to whom you did not (make the) promise, 
they took away (from us) by force; 
and they did not glorify your honorable names 

6 With pomp they set up a monarchy because of their arrogance; 
they despoiled the throne of David with arrogant shouting. 

7 But you, O God, overthrew them, and uprooted their 
descendants from the earth, 

for there rose up against them a man alien to our race. 
8 You rewarded them, O God, according to their sins; 

it happened to them according to their actions. 
9 According to their actions, God showed no mercy to them; 

he hunted down their descendants, 
and did not let even one of them go. 

10 The Lord is faithful in all his judgments 
which he makes in the world. 

 
11 The lawless one laid waste our land, so that no one inhabited it; 

they massacred young and old and children at the same time. 
12 In his blameless wrath” he expelled them to the west, 

and he did not spare even the officials of the country from ridicule. 
13 As the enemy (was) a stranger 

and his heart alien to our God, he acted arrogantly. 
14 So he did in Jerusalem all the things 

that gentiles do for their gods in their cities. 
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15 And the children of the covenant (living) among the gentile rabble 
adopted these (practices). 

No one among them in Jerusalem acted (with) mercy or truth. 
16 Those who loved the assemblies of the devout fled from them 

as sparrows fled from their nest. 
17 (They became) refugees in the wilderness 

to save their lives from evil. 
The life of even one who was saved from them was precious in the eyes 

of the exiles. 
18 They were scattered over the whole earth by (these) lawless ones. 

For the heavens withheld rain from falling on the earth. 
19 Springs were stopped, 

(from) the perennial (springs) far underground 
(to) those in the high mountains. 
For there was no one among them 
who practiced righteousness or justice: 

20 From their leader to the commonest of the people, 
(they were) in every kind of sin: 

The king was a criminal 
and the judge disobedient; 
(and) the people sinners. 

21 See, Lord, and raise up for them their king, 
the son of David, to rule over your servant Israel 
in the time known to you, O God. 

22 Undergird him with the strengths to destroy the unrighteous rulers, 
to purge Jerusalem from gentiles 
who trample her to destruction; 

23 in wisdom and in righteousness to drive out 
the sinners from the inheritance; 

to smash the arrogance of sinners 
like a potter’s jar; 

24 To shatter all their substance with an iron rod; 
to destroy the unlawful nations with the word of his mouth; 

25 At his warning the nations will flee from his presence; 
and he will condemn sinners by the thoughts of their hearts. 

 
26 He will gather a holy people 

whom he will lead in righteousness; 
and he will judge the tribes of the people 

that have been made holy by the Lord their God. 
27 He will not tolerate unrighteousness (even) to pause among them, 

and any person who knows wickedness shall not live with them. 
For he shall know them 

that they are all children of their God. 
28 He will distribute them upon the land 
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according to their tribes; 
the alien and the foreigner will no longer live near them. 

29 He will judge peoples and nations in the wisdom of his righteousness. 
Pause. 

30 And he will have gentile nations serving him under his yoke, 
and he will glorify the Lord in (a place) prominent (above) the whole 

earth. 
And he will purge Jerusalem 
(and make it) holy as it was even from the beginning, 

31 (for) nations to come from the ends of the earth to see his glory, 
to bring as gifts her children who had been driven out, 

and to see the glory of the Lord 
with which God has glorified her. 

32 And he will be a righteous king over them, taught by God. 
There will be no unrighteousness among them in his days, 

for all shall be holy, 
and their king shall be the Lord Messiah. 

33 (For) he will not rely on horse and rider and bow, 
nor will he collect gold and silver for war. 

Nor will he build up hope in a multitude for a day of war. 
34 The Lord himself is his king, 

the hope of the one who has a strong hope in God. 
He shall be compassionate to all the nations 

(who) reverently (stand) before him. 
35 He will strike the earth with the word of his mouth forever; 

he will bless the Lords people with wisdom and happiness. 
36 And he himself (will be) free from sin, (in order) to rule a great people. 

He will expose officials and drive out sinners 
by the strength of his word. 

37 And he will not weaken in his days, (relying) upon his God, 
for God made him 
powerful in the holy spirit 
and wise in the counsel of understanding, 
with strength and righteousness. 

38 And the blessing of the Lord will be with him in strength, 
and he will not weaken; 

39 His hope (will be) in the Lord. 
Then who will succeed against him, 

40 mighty in his actions 
and strong in the fear of God? 

Faithfully and righteously shepherding the Lord’s flock, 
he will not let any of them stumble in their pasture. 

41 He will lead them all in holiness? 
and there will be no arrogance among them, 
that any should be oppressed. 
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42 This is the beauty of the king of Israel 
which God knew, 
to raise him over the house of Israel 
to discipline it. 

 

43 His words will be purer than the finest gold, the best. 
He will judge the peoples in the assemblies, 

the tribes of the sanctified. 
His words will be as the words of the holy ones, 

among sanctified peoples. 
44 Blessed are those born in those days 

to see the good fortune of Israel 
which God will bring to pass in the assembly of the tribes. 

45 May God dispatch his mercy to Israel; 
may he deliver us from the pollution of profane enemies; 

46 The Lord Himself is our king forevermore. 
 

  Reading 7  

A taste of the Essenes’ monastic rule book, from the Dead Sea Scrolls. 
IQS The Rule of the Community 

(NB. Some lines are broken or illegible in the original manuscripts) 
 

Col. (= 4Q255 I; 4Q256 1,2) 1 For [the Instructor ... ] ... for his life, [book of the Ru]le of the 
Community: in order to seek God with [all (one’s) heart and] with a[1I (one’s) soul;] in order 
to do what is good and just in his presence, as he commanded by the hand of Moses and by 
the hand of all his servants the Prophets; in order to love everything which he selects and 
to hate everything that he rejects; in order to keep oneself at a distance from all evil, and 
to become attached to all good works; in order to do truth and justice and up rightness on 
earth and not to walk anymore in the stubbornness of a guilty heart and of lecherous eyes 
performing every evil; in order to welcome all those who freely volunteer to carry out God’s 
decrees into the covenant of kindness; in order to be united in the counsel of God and walk 
in perfection in his sight, complying with all revealed things concerning the regulated times 
of their stipulations; in order to love all the sons of light, each one according to his lot in 
God’s plan, and to detest all the sons of darkness, each one in accordance with his guilt in 
God’s vindication. All those who submit freely to his truth will convey all their knowledge, 
their energies, and their riches to the Community of God in order to refine their knowledge 
in the truth of God’s decrees and marshal their energies in accordance with his perfect 
paths and all their riches in accordance with his just counsel. They shall not stray from 
anyone of all God’s orders concerning their appointed times; they shall not advance their 
appointed times nor shall they retard anyone of their feasts. They shall not veer from his 
reliable precepts in order to go either to the right or to the left. And all those who enter in 
the Rule of the Community shall establish a covenant before God in order to carry out all 
that he commanded and in order not to stray from following him out of any fear, dread, or 
testing (that might occur) during the dominion of Belial. When they enter the covenant, the 
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priests and the levites shall bless the God of victories and all the works of his faithfulness 
and all those who enter the covenant shall repeat after them: «Amen, Amen». Blank 

 

Blank The priests shall recite the just deeds of God in his mighty works, and they shall 
proclaim all his merciful favours towards Israel. And the levites shall recite the iniquities of 
the children of Israel, all their blameworthy offences and their sins during the dominion of 
Belial. [And al]l those who enter the covenant shall confess after them and they shall say: 
«We have acted sinfully, we have [trans]gressed, we have [si]nned, we have committed evil, 
we and our [fa]thers before us, inasmuch as we walk [ ... ] truth and just [ ... ] his judgment 
upon us and upon o[ur] fathers; 

 

Col. II (= 4Q256 3, 4; 4Q257 1 II - III; 5QIl) but he has showered on us his merciful favour for 
ever and ever» And the priests will bless all the men of God’s lot who walk unblemished 
in all his paths and they shall say: «May he bless you with everything good, and may he 
protect you from everything bad. May he illuminate your heart with the discernment of 
life and grace you with eternal knowledge. May he lift upon you the countenance of his 
favour for eternal peace». Blank And the levites shall curse all the men of the lot of 
Belial. They shall begin to speak and shall say: «Accursed are you for all your wicked, 
blameworthy deeds. May God hand you over to terror by the hand of all those carrying 
out acts of vengeance. May he bring upon you destruction by the hand of all those who 
accomplish retributions. Accursed are you, without mercy, according to the darkness of 
your deeds, and sentenced to the gloom of everlasting fire. May God not be merciful 
when you entreat him. May he not forgive by purifying your iniquities. May he lift the 
countenance of his anger to avenge himself on you, and may there be no peace for you 
by the mouth of those who intercede». And all those who enter the covenant shall say, 
after those who pronounce blessings and those who pronounce curses: «Amen, 
Amen». 

 

Blank And the priests and the levites shall continue, saying: «Cursed by the idols which his 
heart reveres whoever enters this covenant, and places the obstacle of his iniquity in front 
of himself to fall over it. When he hears the words of this covenant, he will congratulate 
himself in his heart, saying: «I will have peace, in spite of my walking in the stubbornness 
of my heart». However, his spirit will be obliterated, the dry with the moist, without mercy. 
May God’s anger and the wrath of his verdicts consume him for ever lasting destruction. 
May stick fast to him all the curses of this covenant. May God separate him for evil, and 
may he be cut off from the midst of all the sons of light because of his straying from 
following God on account of his idols and obstacle of his iniquity. May he assign his lot with 
the cursed ones for ever». And all those who enter the covenant shall respond and shall say 
after them: «Amen, Amen». Blank Blank They shall act in this way year after year, all the 
days of Belial’s dominion. The priests shall enter in order foremost, one behind the other, 
accordng to their spirits. And the levites shall enter after them. In third place all the people 
shall enter in order, one after another, in thousands, hundreds, fifties and tens, so that each 
Israelite may know his standing in God’s Community in conformity with an eternal plan. 
And no-one shall move down from his rank nor move up from the place of his lot. For all 
shall be in a Community of truth, of proper meekness, of compassionate love and upright 
purpose, towards each other, in a holy council, associates of an everlasting society. And 
anyone who declines to enter [the covenant of Go]d in order to walk in the stubbornness of 
his heart shall not [enter the Com]munity of his truth. 
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  Reading 8  

The ‘four sects’ of Jewish religion. Josephus Antiquities 18.11-25 
 

11 (18.1.2.11) The Jews had for a great while three sects of philosophy peculiar to 
themselves; the sect of the Essenes, and the sect of the Sadducees, and the third sort of 
opinions was that of those called Pharisees; of which sects although I have already spoken 
in the second book of the Jewish War, yet will I a little touch upon them now. 

 
12 (18.1.3.12) Now, for the Pharisees, they live meanly, and despise delicacies in diet; and 
they follow the conduct of reason; and what that prescribes to them as good for them, they 
do; and they think they ought earnestly to strive to observe reason’s dictates for practice. 
They also pay a respect to such as are in years; nor are they so bold as to contradict 
them in anything which they have introduced; 13 (18.1.3.13) and, when they determine 
that all things are done by fate, they do not take away the freedom from men of acting 
as they think fit; since their notion is, that it hath pleased God to make a temperament, 
whereby what he wills is done, but so that the will of men can act virtuously or viciously. 
14 (18.1.3.14) They also believe that souls have an immortal vigor in them, and that under 
the earth there will be rewards or punishments, according as they have lived virtuously 
or viciously in this life; and the latter are to be detained in an everlasting prison, but that 
the former shall have power to revive and live again; 15 (18.1.3.15) on account of which 
doctrines, they are able greatly to persuade the body of the people; and whatsoever they 
do about divine worship, prayers, and sacrifices, they perform them according to their 
direction; insomuch that the cities gave great attestations to them on account of their 
entire virtuous conduct, both in the actions of their lives and their discourses also. 

 
16 (18.1.4.16) But the doctrine of the Sadducees is this: That souls die with the bodies; 
nor do they regard the observation of anything besides what the law enjoins them; for 
they think it an instance of virtue to dispute with those teachers of philosophy whom 
they frequent; 17 (18.1.4.17) but this doctrine is received but by a few, yet by those still 
of the greatest dignity; but they are able to do almost nothing of themselves; for when 
they become magistrates, as they are unwillingly and by force sometimes obliged to be, 
they addict themselves to the notions of the Pharisees, because the multitude would not 
otherwise bear them. 

 
18 (18.1.5.18) The doctrine of the Essenes is this: That all things are best ascribed to God. 
They teach the immortality of souls, and esteem that the rewards of righteousness are to 
be earnestly striven for; 19 (18.1.5.19) and when they send what they have dedicated to 
God into the temple, they do not offer sacrifices,4 because they have more pure lustrations 
of their own; on which account they are excluded from the common court of the temple, 
but offer their sacrifices themselves; yet is their course of life better than that of other 
men; and they entirely addict themselves to husbandry. 20 (18.1.5.20) It also deserves 
our admiration, how much they exceed all other men that addict themselves to virtue, and 
this in righteousness; and indeed to such a degree, that as it hath never appeared among 
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any other man, neither Greeks nor barbarians, no, not for a little time, so hath it endured 
a long while among them. This is demonstrated by that institution of theirs which will not 
suffer anything to hinder them from having all things in common; so that a rich man enjoys 
no more of his own wealth than he who hath nothing at all. There are about four thousand 
men that live in this way, 21 (18.1.5.21) and neither marry wives, nor are desirous to keep 
servants; as thinking the latter tempts men to be unjust, and the former gives the handle 
to domestic quarrels; but as they live by themselves, they minister one to another. 22 
(18.1.5.22) They also appoint certain stewards to receive the incomes of their revenues, 
and of the fruits of the ground; such as are good men and priests, who are to get their corn 
and their food ready for them. They none of them differ from others of the Essenes in their 
way of living, but do the most resemble those Dacae who are called Polistae 5 [dwellers in 
cities.] 

 
23 (18.1.6.23) But of the fourth sect of Jewish philosophy (Zealots), Judas the Galilean was 
the author. These men agree in all other things with the Pharisaic notions; but they have 
an inviolable attachment to liberty; and say that God is to be their only Ruler and Lord. 
They also do not value dying any kind of death, nor indeed do they heed the deaths of their 
relations and friends, nor can any such fear make them call any man Lord; 24 (18.1.6.24) 
and since this immovable resolution of theirs is well known to a great many, I shall speak 
no farther about that matter; nor am I afraid that anything I have said of them should be 
disbelieved, but rather fear, that what I have said is beneath the resolution they show when 
they undergo pain; 25 (18.1.6.25) and it was in Gessius Florus’s time that the nation began 
to grow mad with this distemper, who was our procurator, and who occasioned the Jews 
to go wild with it by the abuse of his authority, and to make them revolt from the Romans; 
and these are the sects of Jewish philosophy. 
 

 

  Reading 9  

Banus, a wilderness baptizer. Josephus Life 7-12 
 

Life 7-12 (2.7) Now, my father Matthias was not only eminent on account of his nobility, 
but had a higher commendation on account of his righteousness; and was in great 
reputation in Jerusalem, the greatest city we have. 8 (2.8) I was myself brought up with 
my brother, whose name was Matthias, for he was my own brother, by both father and 
mother; and I made mighty proficiency in the improvements of my learning, and appeared 
to have both a great memory and understanding. 9 (2.9) Moreover, when I was a child, 
and about fourteen years of age, I was commended by all for the love I had to learning; 
on which account the high priests and principal men of the city came then frequently to 
me together, in order to know my opinion about the accurate understanding of points 
of the law; 10 (2.10) and when I was about sixteen years old, I had a mind to make trial 
of the several sects that were among us. These sects are three:—The first is that of the 
Pharisees, the second that of the Sadducees, and the third that of the Essenes, as we have 
frequently told you; for I thought that by this means I might, choose the best, if I were once 



34  

acquainted with them all; 11 (2.11) so I contented myself with hard fare, and underwent 
great difficulties and went through them all. Nor did I content myself with these trials only; 
but when I was informed that one, whose name was Banus, lived in the desert, and used 
no other clothing than grew upon trees, and had no other food than what grew of its own 
accord, and bathed himself in cold water frequently, both by night and by day, in order to 
preserve his chastity, I imitated him in those things, 12 (2.12) and continued with him three 
years.3 So when I had accomplished my desires, I returned back to the city, being now 
nineteen years old, and began to conduct myself according to the rules of the sect of the 
Pharisees, which is of kin to the sect of the Stoics, as the Greeks call them. 
 

 

  Reading 10  

John the Baptist. Josephus Antiquities 18.116-119 
 

Now, some of the Jews thought that the destruction of Herod’s army came from God, and 
that very justly, as a punishment of what he did against John, that was called the Baptist; 
117 (18.5.2.117) for Herod slew him, who was a good man, and commanded the Jews to 
exercise virtue, both as to righteousness towards one another, and piety towards God, and 
so to come to baptism; for that the washing [with water] would be acceptable to him, if 
they made use of it, not in order to the putti  ӆa怀搀怀 ng away [or the remission] of some sins [only], 
but for the purification of the body; supposing still that the soul was thoroughly purified 
beforehand by righteousness. 118 (18.5.2.118) Now, when [many] others came in crowds 
about him, for they were greatly moved [or pleased] by hearing his words, Herod, who 
feared lest the great influence John had over the people might put it into his power and 
inclination to raise a rebellion (for they seemed ready to do anything he should advise), 
thought it best, by putti  ӆa怀搀怀 ng him to death, to prevent any mischief he might cause, and not 
bring himself into difficulties, by sparing a man who might make him repent of it when it 
should be too late. 119 (18.5.2.119) Accordingly he was sent a prisoner, out of Herod’s 
suspicious temper, to Macherus, the castle I before mentioned, and was there put to death. 
Now the Jews had an opinion that the destruction of this army was sent as a punishment 
upon Herod, and a mark of God’s displeasure against him. 
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  Reading 11  

A firsthand account of the land of Galilee and surrounds. 
Josephus, Jewish War 3.35-58 

 
(3.3.1.35) Now Phoenicia and Syria encompass about the Galilees, which are two, and 
called the Upper Galilee and the Lower. They are bounded towards the sunsetti  ӆ    Qng, with 
the borders of the territory belonging to the Ptolemais, and by Carmel; which mountain 
had formerly belonged to the Galileans, but now belonged to the Tyrians; 36 (3.3.1.36) 
to which mountain adjoins Gaba, which is called the City of Horsemen, because those 
horsemen that were dismissed by Herod the king dwelt therein; 37 (3.3.1.37) they are 
bounded on the south with Samaria and Scythopolis, as far as the river Jordan; on the 
east with Hippene and Gadaris, and also with Gaulanitis, and the borders of the kingdom 
of Agrippa; 38 (3.3.1.38) its northern parts are bounded by Tyre, and the country of the 
Tyrians. As for that Galilee which is called the Lower, it extends in length from Tiberias, to 
Zabulon, and of the maritime places, Ptolemais, is its neighbor; 39 (3.3.1.39) its breadth 
is from the village called Xaloth, which lies in the great plain, as far as Bersabe, from which 
beginning also is taken the breadth of the Upper Galilee, as far as the village Baca, which 
divides the land of the Tyrians from it; 40 (3.3.1.40) its length is also from Meloth to Thella, 
a village near to Jordan. 

 
41 (3.3.2.41) These two Galilees, of so great largeness, and encompassed with so many 
nations of foreigners, have always been able to make a strong resistance on all occasions 
of war; 42 (3.3.2.42) for the Galileans are enured to war from their infancy, and have been 
always very numerous; nor hath the country been ever destitute of men of courage, or 
wanted a numerous set of them; for their soil is universally rich and fruitful, and full of the 
plantations of trees of all sorts, insomuch that it invites the most slothful to take pains in its 
cultivation by its fruitfulness: 43 (3.3.2.43) accordingly, it is all cultivated by its inhabitants, 
and no part of it lies idle. Moreover, the cities lie here very thick; and the very many villages 
there are here, are everywhere so full of people, by the richness of their soil, that the very 
least of them contain above fifteen thousand inhabitants. 

 
44 (3.3.3.44) In short, if anyone will suppose that Galilee is inferior to Perea in magnitude, 
he will be obliged to prefer it before it in its strength: for this is all capable of cultivation, 
and is everywhere fruitful; but for Perea, which is indeed much larger in extent, the greater 
part of it is desert, and rough, and much less disposed for the production of the milder 
kinds of fruits; 45 (3.3.3.45) yet hath it a moist soil [in other parts], and produces all kinds 
of fruits, and its plains are planted with trees of all sorts, while yet the olive tree, the vine, 
and the palm tree, are chiefly cultivated there. It is also sufficiently watered with torrents, 
which issue out of the mountains, and with springs that never fail to run, even when the 
torrents fail them, as they do in the dog days. 46 (3.3.3.46) Now the length of Perea is from 
Macherus to Pella, and its breadth from Philadelphia to Jordan; 47 (3.3.3.47) its northern 
parts are bounded by Pella, as we have already said, as well as its western with Jordan; the 
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land of Moab is it southern border, and its eastern limits reach to Arabia, and Silbonitis, and 
besides to Philadelphene and Gerasa. 

 
48   (3.3.4.48) Now, as to the country of Samaria, it lies between Judea and Galilee; 
it begins at a village that is in the great plain called Ginea and ends at the Acrabbene 
toparchy, and is entirely of the same nature with Judea; 49 (3.3.4.49) for both countries 
are made up of hills and valleys, and are moist enough for agriculture, and are very fruitful. 
They have abundance of trees, and are full of autumnal fruit, both that which grows wild, 
and that which is the effect of cultivation. They are not naturally watered with many rivers, 
but derive their chief moisture from rain water, of which they have no want; 50 (3.3.4.50) 
and for those rivers which they have, all their waters are exceedingly sweet: by reason also 
of the excellent grass they have, their cattle yield more milk than do those in other places; 
and, what is the greatest sign of excellency and of abundance, they each of them are very 
full of people. 

 
51 (3.3.5.51) In the limits of Samaria and Judea lies the village Anuath, which is also 
named Borceos. This is the northern boundary of Judea. The southern parts of Judea, 
if they be measured lengthways, are bounded by a village adjoining to the confines of 
Arabia; the Jews that dwell there call it Jordan. However, its breadth is extended from the 
river Jordan to Joppa. 52 (3.3.5.52) The city Jerusalem is situated in the very middle; on 
which account some have, with sagacity enough, called that city the Navel of the country. 
53 (3.3.5.53) Nor indeed is Judea destitute of such delights as come from the sea, since 
its maritime places extend as far as Ptolemais: 54 (3.3.5.54) it was parted into eleven 
portions, of which the royal city Jerusalem was the supreme, and presided over all the 
neighboring country, as the head does over the body. As to the other cities that were 
inferior to it, they presided over their several toparchies; 55 (3.3.5.55) Gophna was the 
second of those cities, and next to that Acrabatta, after them Thamna, and Lydda, and 
Emmaus, and Pella, and Idumea, and Engaddi, and Herodium, and Jericho; 56 (3.3.5.56) 
and after them came Jamnia, and Joppa, as presiding over the neighboring people; and 
besides these there was the region of Gamla, and Gaulanitis, and Batanea, and Trachonitis, 
which are also parts of the kingdom of Agrippa. 57 (3.3.5.57) This [last] country begins 
at Mount Libanus, and the fountains of Jordan, and reaches breadthways to the lake 
of Tiberias; and in length is extended from a village called Arpha, as far as Julias. Its 
inhabitants are a mixture of Jews and Syrians. — 58 (3.3.5.58) And thus have I, will all 
possibly brevity, described the country of Judea, and those that lie round about it. 
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  Reading 12  

The rebellion in Sepphoris in 4BC led by Judah son of Hezekiah. 
Josephus Antiquities 17.271-89 

There was also Judah, the son of that Hezekiah who had been head of the robbers; which 
Hezekiah was a very strong man, and had with great difficulty been caught by Herod. This 
Judas having gotten together a multitude of men of a profligate character about Sepphoris 
in Galilee, and made an assault upon the palace [there], and seized upon all the weapons 
that were laid up in it, and with them armed every one of those that were with him, and 
carried away what money was left there; 272 (17.10.5.272) and he became terrible to all 
men, by tearing and rending those that came near him: and all this in order to raise himself, 
and out of an ambitious desire of the royal dignity; and he hoped to obtain that as the 
reward, not of his virtuous skill in war, but of his extravagance in doing injuries. 

 
285   (17.10.8.285) And now Judea was full of robberies; and, as the several companies 
of the seditious lighted upon anyone to head them, he was created a king immediately, in 
order to do mischief to the public. They were in some small measure indeed, and in small 
matters, hurtful to the Romans, but the murders they committed upon their own people 
lasted a long while. 

 
286 (17.10.9.286) As soon as Varus was once informed of the state of Judea by Sabinus’s 
writing to him, he was afraid for the legions he had left there; so he took the two other 
legions (for there were three legions in all belonging to Syria), and four troops of horsemen, 
with the several auxiliary forces which either the kings or certain of the tetrarchs afforded 
him, and made what haste he could to assist those that were then besieged in Judea. 287 
(17.10.9.287) He also gave order, that all that were sent out for this expedition should 
make haste to Ptolemais. The citizens of Berytus also gave him fifteen hundred auxiliaries, 
as he passed through their city. Aretas also, the king of Arabia Petrea out of his hatred to 
Herod, and in order to purchase the favor of the Romans, sent him no small assistance, 
besides their footmen and horsemen:  288 (17.10.9.288) and when he had now collected 
all his forces together, he committed part of them to his sons, and to a friend of his, and 
sent them upon an expedition into Galilee, which lies in the neighborhood of Ptolemais; 
289 (17.10.9.289) who made an attack upon the enemy, and put them to flight, and took 
Sepphoris, and made its inhabitants slaves and burnt the city. 
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  Reading 13  

The rebellion of Judas the Galilean (AD 6). Josephus Antiquities 18.1-10 
 

Now Quirinius, a Roman senator, and one who had gone through other magistracies, and 
had passed through them till he had been consul, and one who, on other accounts, was of 
great dignity, came at this time into Syria, with a few others, being sent by Caesar to be a 
judge of that nation, and to take an account of their substance; 2 (18.1.1.2) Coponius also, 
a man of the equestrian order, was sent together with him, to have the supreme power 
over the Jews. Moreover, Quirinius came himself into Judea, which was now added to 
the province of Syria, to take an account of their substance, and to dispose of Archelaus’s 
money; 3 (18.1.1.3) but the Jews, although at the beginning they took the report of a 
taxation heinously, yet did they leave off any farther opposition to it, by the persuasion 
of Joazar, who was the son of Boethus, and high priest. So they, being over-persuaded by 
Joazar’s words, gave an account of their estates, without any dispute about it; 4 (18.1.1.4) 
yet there was one Judas, a Gaulonite,1 of a city whose name was Gamla of Galilee, who, 
taking with him Sadduc,2 a Pharisee, became zealous to draw them to a revolt, who both 
said that this taxation was no better than an introduction to slavery, and exhorted the 
nation to assert their liberty: 5 (18.1.1.5) as if they could procure them happiness and 
security for what they possessed, and an assured enjoyment of a still greater good, which 
was that of the honor and glory they would thereby acquire for magnanimity. They also 
said that God would not otherwise be assisting to them, than upon their joining with one 
another in such counsels as might be successful, and for their own advantage; and this 
especially, if they would set about great exploits, and not grow weary in executing the 
same; 6 (18.1.1.6) so men received what they said with pleasure, and this bold attempt 
proceeded to a great height. All sorts of misfortunes also sprang from these men, and the 
nation was infected with this doctrine to an incredible degree; 7 (18.1.1.7) one violent 
war came upon us after another, and we lost our friends, who used to alleviate our pains; 
there were also very great robberies and murders of our principal men. This was done in 
pretense indeed for the public welfare, but in reality for the hopes of gain to themselves; 
8 (18.1.1.8) whence arose seditions, and from them murders of men, which sometimes 
fell on those of their own people (by the madness of these men towards one another, 
while their desire was that none of the adverse party might be left), and sometimes on 
their enemies; a famine also coming upon us, reduced us to the last degree of despair, as 
did also the taking and demolishing of cities; nay, the sedition at last increased so high, 
that the very temple of God was burnt down by their enemy’s fire. 9 (18.1.1.9) Such 
were the consequences of this, that the customs of our fathers were altered and such a 
change was made, as added a mighty weight toward bringing all to destruction, which 
these men occasioned by thus conspiring together; for Judas and Sadduc, who excited a 
fourth philosophic sect among us, and had a great many followers therein, filled our civil 
government with tumults at present, and laid the foundation of our future miseries, by 
this system of philosophy, which we were before unacquainted withal; 10 (18.1.1.10) 
concerning which I shall discourse a little, and this the rather, because the infection which 
spread thence among the younger sort, who were zealous for it, brought the public to 
destruction. 
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  Reading 14  

The sons of Judas the Galilean are crucified in AD 46-48. 
Josephus Antiquities 20.100-102 

 
Then came Tiberius Alexander as successor to Fadus; he was the son of Alexander 
the alabarch of Alexandria; which Alexander was a principal person among all his 
contemporaries, both for his family and wealth: he was also more eminent for his piety 
than this his son Alexander, for he did not continue in the religion of his country. 101 
(20.5.2.101) Under these procurators that great famine happened in Judea, in which 
queen Helena bought corn in Egypt at a great expense, and distributed it to those that 
were in want, as I have related already; 102 (20.5.2.102) and besides this, the sons of 
Judas of Galilee were now slain; I mean of that Judas who caused the people to revolt, 
when Cyrenius came to take an account of the estates of the Jews, as we have shown 
in a foregoing book. The names of those sons were James and Simon, whom Alexander 
commanded to be crucified 

 
 
 
 

  Reading 15  

A Galilean call to love and non-violence. Matthew 5:38-47 
 

You have heard that it was said, ‘Eye for eye, and tooth for tooth.’ 39 But I tell you, do not 
resist an evil person. If anyone slaps you on the right cheek, turn to them the other cheek 
also. 40 And if anyone wants to sue you and take your shirt, hand over your coat as well. 
41 If anyone forces you to go one mile, go with them two miles. 42 Give to the one who 
asks you, and do not turn away from the one who wants to borrow from you. 43 You have 
heard that it was said, ‘Love your neighbor a and hate your enemy.’ 44 But I tell you, love 
your enemies and pray for those who persecute you, 45 that you may be children of your 
Father in heaven. He causes his sun to rise on the evil and the good, and sends rain on 
the righteous and the unrighteous. 46 If you love those who love you, what reward will 
you get? Are not even the tax collectors doing that? 47 And if you greet only your own 
people, what are you doing more than others? Do not even pagans do that? 48 Be perfect, 
therefore, as your heavenly Father is perfect. 
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  Reading 16  

Glimpses of daily Galilean life in the teaching of Jesus. 
Matthew 6:25 – 7:20. 

 
Therefore I tell you, do not worry about your life, what you will eat or drink; or about your 
body, what you will wear. Is not life more than food, and the body more than clothes? 26 
Look at the birds of the air; they do not sow or reap or store away in barns, and yet your 
heavenly Father feeds them. Are you not much more valuable than they? 27 Can any one 
of you by worrying add a single hour to your life? 28 And why do you worry about clothes? 
See how the flowers of the field grow. They do not labor or spin. 29 Yet I tell you that 
not even Solomon in all his splendor was dressed like one of these. 30 If that is how God 
clothes the grass of the field, which is here today and tomorrow is thrown into the fire, 
will he not much more clothe you—you of little faith? 31 So do not worry, saying, ‘What 
shall we eat?’ or ‘What shall we drink?’ or ‘What shall we wear?’ 32 For the pagans run 
after all these things, and your heavenly Father knows that you need them. 33 But seek 
first his kingdom and his righteousness, and all these things will be given to you as well. 34 
Therefore do not worry about tomorrow, for tomorrow will worry about itself. Each day has 
enough trouble of its own. 

 
Matthew 7:1 Do not judge, or you too will be judged. 2 For in the same way you judge 
others, you will be judged, and with the measure you use, it will be measured to you. 3 
Why do you look at the speck of sawdust in your brother’s eye and pay no attention to the 
plank in your own eye? 4 How can you say to your brother, ‘Let me take the speck out of 
your eye,’ when all the time there is a plank in your own eye? 5 You hypocrite, first take the 
plank out of your own eye, and then you will see clearly to remove the speck from your 
brother’s eye. 6 Do not give dogs what is sacred; do not throw your pearls to pigs. If you 
do, they may trample them under their feet, and turn and tear you to pieces.7 Ask and it 
will be given to you; seek and you will find; knock and the door will be opened to you. 8 For 
everyone who asks receives; the one who seeks finds; and to the one who knocks, the door 
will be opened. 9 Which of you, if your son asks for bread, will give him a stone? 10 Or if he 
asks for a fish, will give him a snake? 11 If you, then, though you are evil, know how to give 
good gifts to your children, how much more will your Father in heaven give good gifts to 
those who ask him! 12 So in everything, do to others what you would have them do to you, 
for this sums up the Law and the Prophets. 13 Enter through the narrow gate. For wide is 
the gate and broad is the road that leads to destruction, and many enter through it. 14 But 
small is the gate and narrow the road that leads to life, and only a few find it. 15 Watch out 
for false prophets. They come to you in sheep’s clothing, but inwardly they are ferocious 
wolves. 16 By their fruit you will recognize them. Do people pick grapes from thornbushes, 
or figs from thistles? 17 Likewise, every good tree bears good fruit, but a bad tree bears bad 
fruit. 18 A good tree cannot bear bad fruit, and a bad tree cannot bear good fruit. 19 Every 
tree that does not bear good fruit is cut down and thrown into the fire. 20 Thus, by their 
fruit you will recognize them. 
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  Reading 17  

A taste of the Mishnah, the second holy book of Orthodox Judaism, 
compiled in Sepphoris around AD 200, preserving oral traditions of the 

Pharisees from the centuries before. 
 

BERAKHOT 
Tzvee Zahavy and Alan 1. Avery-Peck 
1:1 A. 

B. 
 

C. 
D. 
E. 
F. 
G. 

 
H. 
I. 

 
J. 

 

K. 
 

L. 
 

M. 
 

N. 

From what time may they recite the Shema in the evening? 
From the hour that the priests enter [their homes] to eat their heave 
offering, 
“until the end of the first watch”- 
the words of R. Eliezer. 
But sages say, “Until midnight.” 
Rabban Gamaliel says, “Until the rise of dawn.” 
McSH S: His [Gamaliel’s] sons returned from a banquet hall [after mid- 
night]. 
They said to him, “We did not [yet] recite the Shema.” 
He said to them, “If the dawn has not yet risen, you are obligated to 
recite [the Shema]. 
“And [this applies] not only [in] this [case]. Rather, [as regards] all 
[commandments] which sages said [may be performed] “Until midnight,” 
the obligation [to perform them persists] until the rise of dawn.” 
[For example,] the offering of the fats and entrails - their obligation 
[persists] until the rise of dawn [see Lev. 1:9, 3:3-5]. 
And all [sacrifices] which must be eaten within one day, the obligation [to 
eat them persists] until the rise of dawn. 
If so why did sages say [that these actions may be performed only] until 
midnight? 
In order to protect man from sin. 

1:2 A. 
B. 

 
C. 
D. 
E. 
F. 

 
G. 

From what time do they recite the Shema in the morning? 
From the hour that one can distinguish between [the colors] blue and 
white. 
R. Eliezer says, “Between blue and green.” 
And one must complete it before sunrise. 
R. Joshua says, “Before the third hour. 
“For it is the practice of royalty to rise [at] the third hour. [Thus we deem 
the third hour still to be ‘morning.’]” 
One who recites later than this [i.e., the third hour] has not transgressed 
[by reciting a blessing at the wrong time, for he is viewed simply] as one 
who recites from the Torah. 
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1:3 A. 
 

B. 

The House of Shammai say, “In the evening everyone should recline in 
order to recite [the Shema] and in the morning they should stand, 
“as it says [in the passage of the Shema], When you lie down and 

  
C. 

 
D. 

when you rise (Dt. 6:7).” 
But the House of Hillel say, “Everyone may recite according to his own 
manner [either reclining or standing], 
“as it says, And as you walk by the way (ibid.).” 

 E. 
 

F. 
 

G. 
 

H. 

If it is so [that one may recite however he wishes] why does [the verse] 
say, When you lie down and when you rise? 
[It means you must recite the Shema] at the hour that people lie down 
[night] and at the hour that people rise [in the morning]. 
Said R. Tarfon, “I was coming along the road [in the evening] and reclined 
to recite the Shema as required by the House of Shammai. And [in doing 
so] I placed myself in danger of [being attacked by] bandits.” 
They said to him, “You are yourself responsible [for what might have 
befallen you], for you violated the words of the House of Hillel.” 

1:4 A. 
 

B. 
 

C. 
 

D. 
 

E. 
 

F. 
 

G. 

In the morning one recites two blessings before it [the Shema] and one 
after it. [The two before are “Who Creates Light” and “Everlasting Love.” 
The one after is “True and Certain.”] 
And in the evening, two before it and two after it. [The two before 
are, “Who Causes Evening to Pass,” and “Everlasting Love.” The two after 
are, “True and Certain,” and “Lie Us Down in Peace.”] 
One is a long [blessing, i.e., “True and Certain”] and one is a short 
[blessing, i.e., “Lie Us Down”]. 
Wherever they said to recite a long [blessing], one is not permitted to 
recite a short one. 
[Where they said] to recite a short [blessing], one is not permitted to 
recite a long one. 
[Where they said] to seal [the blessing with the formula, “Blessed are 
you, O Lord, our God, King of the Universe], one may not fail to seal. 
[Where they said] not to seal, one may not seal. 

1:5 A. 
 

B. 
 

C. 
 

D. 
 

E. 

They refer to the exodus from Egypt [in the recitation of the Shema] at 
night [just as they do in the morning]. 
Said R. Eleazar b. Azariah, “I am like a seventy-year-old but was not 
worthy [of understanding why] the [passage referring to] the exodus from 
Egypt is said at night, until Ben Zoma expounded it. 
“As it says, So that you may remember the day on which you left Egypt all 
the days of your life (Dt. 16:3). 
“[If Scripture simply stated], The days of your life [this would mean only] 
the days. [But since it states], All the days of your life, [this includes] the 
nights [you must also remember at night].” 
But sages say, “The days of your life [would include only] this world. All 
the days of your life-to include the messianic age.” 
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2:1 A. 
 

B. 
 

C. 

One who was reading [the verses of the Sherna] in the Torah and the time 
for the recitation [of the Shema] arrived: 
If he directed his heart [towards fulfilling the obligation to recite the 
Shema], he fulfilled his obligation [to recite]. 
And if [he did] not [direct his heart], he did not fulfill his obligation. 

 D. 
 

E. 

“At [the breaks between] the paragraphs [of the Shema] one may greet 
[his fellow] out of respect, 
“and respond [to any greeting extended to him]. 

 F. 
G. 
H 
I 

 
J. 
K. 
L. 

“But in the middle [of a paragraph] one may greet [only] out of fear, 
“and may respond [to any greeting extended to him]” 
- the words of R. Meir. 
R. Judah says, “In the middle [of a paragraph] one may greet [only] out of 
fear 
“and may respond out of respect. 
“At [the break between] the paragraphs one may greet out of respect 
“but may respond to the greeting of any man.” 

2:2 A. 
B. 

 
C. 

 
D. 

 
E. 

 
F. 
G. 

 
H. 

 
I. 

 
J. 
K. 
L. 

The following are [the breaks] between the paragraphs: 
(1) Between the first blessing and the second [of those which precede the 
Shema]; 
(2) between the second blessing and [the paragraph which begins] Shema 
(Dt. 6:4-9); 
(3) and between [the two sections which begin] Shema and And it shall 
come to pass if you shall hearken (Dt. 11:13-21); 
(4) Between [the two sections beginning] And it shall come to pass and 
And God said [to Moses] (Num. 15:37-41); 
(5) Between [the two sections] And God said and True and Certain. 
R. Judah said, “Between [the two sections] And God said and True and 
Certain one may not interrupt.” 
Said R. Joshua b. Qorha, “Why does [the passage of] Shema precede [that 
of] And it shall come to pass [if you keep my commandments]? 
“So that one may first accept upon himself the yoke of the kingdom of 
heaven and afterwards may accept the yoke of the commandments. 
“[Why does] And it shall come to pass [precede] And God said? 
“For And it shall come to pass is recited by both day and night. 
“[But] And God said is recited only by day.” 

2:3 A. 
 

B. 

One who recited the Shema so softly that he could not hear it [still] 
fulfilled his obligation. 
R. Yose says, “He did not fulfill his obligation.” 

 C. 
D. 
E. 
F. 

If he recited but did not enunciate the letters- 
R. Yose says, “He fulfilled his obligation.” 
But R. Judah says, “He did not fulfill his obligation.” 
One who recites in reverse order [reading later paragraphs first] does not 
fulfill his obligation. 
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 G. If he recited and erred [in the recitation, later realizing his error], he 
should return to the place where he erred [and continue reciting 
from there to the conclusion]. 

2:4 A. 
B. 

Craftsmen may recite while atop a tree or atop a scaffold, 
something which they are not permitted to do for the [recitation of the] 
prayer [the Eighteen Benedictions]. 

2:5 A. 
 

B. 

A bridegroom is exempt from the recitation of the Shema on the first 
night [after the wedding] until after the Sabbath [following the wedding], 
if he did not consummate [the marriage]. 

 C. 
 

D. 
 

E. 

McSH B: Rabban Gamaliel recited [the Shema] on the first night of his 
marriage. 
Said to him [his students], “Did our master not teach us that a 
bridegroom is exempt from the recitation of the Shema on the f 
irst night?” 
He said to them, “I cannot heed you to suspend from myself the kingdom 
of heaven [even] for one hour.” 

 

  Reading 18  
 

Josephus, a Jewish general in Galilee switches to the Roman side. 
Josephus Jewish War 3.392-408 

 
Thus Josephus escaped in the war with the Romans, and in this his own war with his 
friends, and was led by Nicanor to Vespasian, 393 (3.8.8.393) but now all the Romans ran 
together to see him, and as the multitude pressed one upon another about their general, 
there was a tumult of a various kind; while some rejoiced that Josephus was taken, and 
some threatened him, and some crowded to see him very near; 394 (3.8.8.394) but those 
that were more remote cried out to have this their enemy put to death, while those that 
were near called to mind the actions he had done, and deep concern appeared at the 
change of his fortune.  395 (3.8.8.395) Nor were there any of the Roman commanders, 
how much soever they had been enraged at him before, but relented when they came to 
the sight of him. 396 (3.8.8.396) Above all the rest, Titus’s own valor, and Josephus’s own 
patience under his afflictions, made him pity him, as did also the commiseration of his age, 
when he recalled to mind that but a little while ago he was fighting, but lay now in the 
hands of his enemies, which made him consider the power of fortune, and how quick is the 
turn of affairs in war, and how no state of men is sure; 397 (3.8.8.397) for which reason he 
then made a great many more to be of the same pitiful temper with himself, and induced 
them to commiserate Josephus. He was also of great weight in persuading his father to 
preserve him. 398 (3.8.8.398) However, Vespasian gave strict orders that he should be kept 
with great caution, as though he would, in a very little time, send him to Nero. [cont.]... 
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(3.8.9.399) When Josephus heard him give those orders, he said that he had somewhat in 
his mind that he would willingly say to himself alone. When therefore they were all ordered 
to withdraw, excepting Titus and two of their friends, he said, 400 (3.8.9.400) “Thou, O 
Vespasian, thinkest no more than that thou hast taken Josephus himself captive; but I 
come to thee as a messenger of greater tidings; for had not I been sent by God to thee, I 
knew what was the laws of the Jews in this case,1 and how it becomes generals to die. 401 
(3.8.9.401) Dost thou send me to Nero! For why? Are Nero’s successors till they come to 
thee still alive? Thou, O Vespasian, art Caesar and emperor, thou, and this thy son. 402 
(3.8.9.402) Bind me now still faster, and keep me for thyself, for thou, O Caesar, art not only 
lord over me, but over the land and the sea, and all mankind; and certainly I deserve to be 
kept in closer custody than I am now in, in order to be punished, if I rashly affirm anything 
of God.” 403 (3.8.9.403) When he had said this, Vespasian at present did not believe him, 
but supposed that Josephus said this as a cunning trick, in order to his own preservation; 
404 (3.8.9.404) but in a little time he was convinced, and believed what he said to be 
true, God himself erecting his expectations, so as to think of obtaining the empire, and by 
other signs foreshowing his advancement. 405 (3.8.9.405) He also found Josephus to have 
spoken truth on other occasions; for one of those friends that were present at that secret 
conference, said to Josephus, “I cannot but wonder how thou couldest not foretell to the 
people of Jotapata that they should be taken, nor couldest foretell this captivity which hath 
happened to thyself, unless what thou now sayest be a vain thing, in order to avoid the rage 
that is risen against thyself.”  406 (3.8.9.406) To  which Josephus replied, “I did foretell to 
the people of Jotapata that they would be taken on the forty-seventh day, and that I should 
be caught alive by the Romans.” 407 (3.8.9.407) Now when Vespasian had inquired of the 
captives privately about these predictions, he found them to be true, and then he began to 
believe those that concerned himself. 408 (3.8.9.408) Yet did he not set Josephus at liberty 
from his bands, but bestowed on him suits of clothes, and other precious gifts; he treated 
him also in a very obliging manner, and continued so to do, Titus still joining his interest in 
the honors that were done him. 
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  Reading 19  

Josephus lives out his life under imperial patronage in Rome. 
Josephus Life 422-430 

 
But when Titus had composed the troubles in Judea, and conjectured that the lands which 
I had in Judea would bring me no profit, because a garrison to guard the country was 
afterwards to pitch there, he gave me another country in the plain; and, when he was going 
away to Rome, he made choice of me to sail along with him, and paid me great respect; 
423 (76.423) and when we were come to Rome, I had great care taken of me by Vespasian; 
for he gave me an apartment in his own house, which he lived in before he came to the 
empire. He also honored me with the privilege of a Roman citizen, and gave me an annual 
pension; and continued to respect me to the end of his life, without any abatement of 
his kindness to me; which very thing made me envied, and brought me into danger; 424 
(76.424) for a certain Jew, whose name was Jonathan, who had raised a tumult in Cyrene, 
and had persuaded two thousand men of that country to join with him, was the occasion 
of their ruin; but when he was bound by the governor of that country, and sent to the 
emperor, he told him that I had sent him both weapons and money. 425 (76.425) However, 
he could not conceal his being a liar from Vespasian, who condemned him to die; according 
to which sentence he was put to death. Nay, after that, when those that envied my good 
fortune did frequently bring accusations against me, by God’s providence I escaped them 
all. I also received from Vespasian no small quantity of land, as a free gift, in Judea; 426 
(76.426) about which time I divorced my wife also, as not pleased with her behavior, 
though not till she had been the mother of three children; two of whom are dead, and 
one, whom I named Hyrcanus, is alive. 427 (76.427) After this I married a wife who had 
lived at Crete, but a Jewess by birth: a woman she was of eminent parents, and such as 
were the most illustrious in all the country, and whose character was beyond that of most 
other women, as her future life did demonstrate. By her I had two sons; the elder’s name 
was Justus, and the next Simonides, who was also named Agrippa: 428 (76.428) and these 
were the circumstances of my domestic affairs. However, the kindness of the emperor to 
me continued still the same; for when Vespasian was dead, Titus, who succeeded him in 
the government, kept up the same respect for me which I had from his father; and when 
I had frequent accusations laid against me, he would not believe them 429 (76.429) and 
Domitian, who succeeded, still augmented his respects to me; for he punished those Jews 
that were my accusers; and gave command that a servant of mine, who was a eunuch, and 
my accuser, should be punished. He also made that country I had in Judea tax free, which is 
a mark of the greatest honor to him who hath it; nay, Domitia, the wife of Caesar, continued 
to do me kindnesses: 430 (76.430) And this is the account of the actions of my whole life; 
and let others judge of my character by them as they please; but to thee, O Epaphroditus, 
thou most excellent of men do I dedicate all this treaties of our Antiquities; and so, for the 
present, I here conclude the whole. 
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  Reading 20  

The fall of the Gamla to the Romans (AD 67). 
Josephus Jewish War 4.1-83 

 
Now all those Galileans who, after the taking of Jotapata, had revolted from the Romans, 
did, upon the conquest of Taricheae, deliver themselves up to them again. And the Romans 
received all the fortresses and the cities, excepting Gischala and those that had seized 
upon mount Tabor;  2 (4.1.1.2) Gamla also, which is a city over against Taricheae, but on 
the other side of the lake, conspired with them. This city lay upon the borders of Agrippa’s 
kingdom, as also did Sogana and Seleucia. And these were both parts of Galuanitis; for 
Sogana was a part of that called the Upper Gaulanitis, as was Gamla of the Lower; 3 
(4.1.1.3) while Seleucia was situated at the lake Semechonitis, which lake is thirty furlongs 
in breadth, and sixty in length; its marshes reach as far as the place Daphne, which in other 
respects is a delicious place, and hath such fountains as supply water to what is called 
Little Jordan, under the temple of the golden calf,1 where it is sent into Great Jordan. 4 
(4.1.1.4) Now Agrippa had united Sogana and Seleucia by leagues to himself, at the very 
beginning of the revolt from the Romans; yet did not Gamla accede to them, but relied 
upon the difficulty of the place, which was greater than that of Jotapata, 5 (4.1.1.5) for 
it was situated upon a rough ridge of a high mountain, with a kind of neck in the middle: 
where it begins to ascend, it lengthens itself, and declines as much downward before as 
behind, insomuch that it is like a camel in figure, from whence it is so named, although the 
people of the country do not pronounce it accurately. 6 (4.1.1.6) Both on the side and the 
face there are abrupt parts divided from the rest, and ending in vast deep valleys; yet are 
the parts behind, where they are joined to the mountain, somewhat easier of ascent than 
the other; but then the people belonging to the place have cut an oblique ditch there, and 
made that hard to be ascended also. 7 (4.1.1.7) On its acclivity, which is straight, houses 
are built, and those very thick and close to one another. The city also hangs so strangely, 
that it looks as if it would fall down upon itself, so sharp is it at the top. 8 (4.1.1.8) It is 
exposed to the south; and its southern mount, which reaches to an immense height, was 
in the nature of a citadel to the city; and above that was a precipice, not walled about, but 
extending itself to an immense depth. There was also a spring of water within the wall, at 
the utmost limits of the city. 

 
9 (4.1.2.9) As this city was naturally hard to be taken, so had Josephus, by building a wall 
about it, made it still stronger, as also by ditches and mines under ground. 10 (4.1.2.10) 
The people that were in it were made more bold by the nature of the place than the 
people of Jotapata had been, but it had much fewer fighting men in it; and they had such 
a confidence in the situation of the place, that they thought the enemy could not be too 
many for them; for the city had been filled with those that had fled to it for safety, on 
account of its strength; on which account they had been able to resist those whom Agrippa 
sent to besiege it for seven months together. 

 
11 (4.1.3.11) But Vespasian removed from Emmaus, where he had last pitched his camp 
before the city Tiberias (now Emmaus, if it be interpreted, may be rendered “a warm bath,” 
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for therein is a spring of warm water, useful for healing) and came to Gamla; 12 (4.1.3.12) 
yet was its situation such that he was not able to encompass it all round with soldiers to 
watch it; but where the places were practicable, he set men to watch it, and seized upon 
the mountain which was over it. 13 (4.1.3.13) And as the legions, according to their usual 
custom, were fortifying their camp upon that mountain, he began to cast up banks at the 
bottom, at the part towards the east, where the highest tower of the whole city was, and 
where the fifteenth legion pitched their camp; while the fifth legion did duty over against 
the midst of the city, and whilst the tenth legion filled up the ditches and valleys. 14 
(4.1.3.14) Now at this time it was that as king Agrippa was come nigh the walls, and was 
endeavoring to speak to those that were on the walls about a surrender, he was hit with 
a stone on his right elbow by one of the slingers; 15 (4.1.3.15) he was then immediately 
surrounded with his own men. But the Romans were excited to set about the siege, by their 
indignation, on the king’s account, and by their fear on their own account, 16 (4.1.3.16) 
as concluding that those men would omit no kinds of barbarity against foreigners and 
enemies, who were so enraged against one of their own nation, and one that advised them 
to nothing but what was for their own advantage. 

17 (4.1.4.17) Now when the banks were finished, which was done on the sudden, both 
by the multitude of hands, and by their being accustomed to such work, they brought the 
machines; 18 (4.1.4.18) but Chares and Joseph, who were the most potent men of the city, 
set their armed men in order, though already in a fright, because they did not supposed 
that the city could hold out long, since they had not a sufficient quantity, either of water,  
or of other necessaries. 19 (4.1.4.19) However, these their leaders encouraged them, 
and brought them out upon the wall, and for a while indeed they drove away those that 
were bringing the machines; but when those machines threw darts and stones at them, 
they retired into the city; 20 (4.1.4.20) then did the Romans bring battering rams to three 
several places, and made the wall shake [and fall]. They then poured in over the parts of 
the wall that were thrown down, with a mighty sound of trumpets and noise of armor, and 
with a shout of the soldiers, and broke in by force upon those that were in the city; 21 
(4.1.4.21) but these men fell upon the Romans for some time, at their first entrance, and 
prevented their going any farther, and with great courage beat them back; 22 (4.1.4.22) 
and the Romans were so overpowered by the greater multitude of the people, who 
beat them on every side, that they were obliged to run into the upper parts of the city. 
Whereupon the people turned about, and fell upon their enemies, who had attack them 
and thrust them down to the lower parts, and as they were distressed by the narrowness 
and difficulty of the place, slew them; 23 (4.1.4.23) and as these Romans could neither 
beat those back that were above them, nor escape the force of their own men that were 
forcing their way forward, they were compelled to fly into their enemies’ houses, which 
were low; 24 (4.1.4.24) but these houses being thus full of soldiers, whose weight they 
could not bear, fell down suddenly; and when one house fell, it shook down a great many 
of those that were under it, as did those do to such as were under them. 25 (4.1.4.25) By 
this means a vast number of the Romans perished; for they were so terribly distressed, 
that although they saw the houses subsiding, they were compelled to leap upon the tops 
of them; so that a great many were ground to powder by these ruins, and a great many of 
those that got from under them lost some of their limbs, but still a greater number were 
suffocated by the dust that arose from those ruins. 26 (4.1.4.26) The people of Gamla 
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supposed this to be an assistance afforded them by God, and without regarding what 
damage they suffered, they pressed forward, and thrust the enemy upon the tops of their 
houses; and when they stumbled in the sharp and narrow streets, and were perpetually 
tumbling down, they threw their stones or darts at them, and slew them. 27 (4.1.4.27) 
Now the very ruins afforded them stones enough; and for iron weapons, the dead men of 
the enemy’s side afforded them what they wanted; for drawing the swords of those that 
were dead, they made use of them to dispatch such as were only half dead; 28 (4.1.4.28) 
nay, there were a great number who, upon their falling down from the tops of the houses, 
stabbed themselves, and died after that manner; 29 (4.1.4.29) nor indeed was it easy for 
those that were beaten back to fly away; for they were so unacquainted with the ways, and 
the dust was so thick, that they wandered about without knowing one another, and fell 
down dead among the crowd. 

 
30 (4.1.5.30) Those therefore that were able to find the ways out of the city retired. 31 
(4.1.5.31) But now Vespasian always staid among those that were hard set; for he was 
deeply affected with seeing the ruins of the city falling upon his army, and forgot to take 
care of his own preservation. He went up gradually towards the highest parts of the city 
before he was aware, and was left in the midst of dangers, having only a very few with 
him; 32 (4.1.5.32) for even his son Titus was not with him at that time, having been then 
sent into Syria to Mucianus.  33 (4.1.5.33) However, he thought it not safe to fly, nor did 
he esteem it a fit thing for him to do; but calling to mind the actions he had done from his 
youth, and recollecting his courage, as if he had been excited by a divine fury, he covered 
himself and those that were with him with their shields, and formed a testudo (protective 
screen) over both their bodies and their armor, 34 (4.1.5.34) and bore up against the 
enemy’s attacks, who came running down from the top of the city, and without showing 
any dread at the multitude of the men or of their darts, he endured all, until the enemy 
took notice of that divine courage that was within him, and remitted of their attacks; 35 
(4.1.5.35) and when they pressed less zealously upon him, he retired, though without 
showing his back to them, till he was gotten out of the walls of the city. 36 (4.1.5.36) Now 
a great number of the Romans fell in this battle, among whom was Ebutius, the decurion, 
a man who appeared not only in this engagement, wherein he fell, but everywhere, and 
in former engagements, to be of the truest courage, and one that had done very great 
mischief to the Jews. 37 (4.1.5.37) But there was a centurion, whose name was Gallus, 
who, during this disorder, being encompassed about, he and ten other soldiers privately 
crept into the house of a certain person, 38 (4.1.5.38) where he heard them talking at 
supper what the people intended to do against the Romans, or about themselves (for both 
the man himself and those with him were Syrians). So he got up in the nightti me, and cut  
all their throats, and escaped, together with his soldiers, to the Romans. 

 
39 (4.1.6.39) And now Vespasian comforted his army, which was much dejected, by 
reflecting on their ill success, and because they had never before fallen into such a calamity, 
and besides this because they were greatly ashamed that they had left their general alone 
in great dangers. 40 (4.1.6.40) As to what concerned himself, he avoided to say anything, 
that the might by no means seem to complain of it; but he said that “we ought to bear 
manfully what usually falls out in war, and this, by considering what the nature of war is, 
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and how it can never be that we must conquer without bloodshed on our own side, for 
there stands about us that fortune which is of its own nature mutable; 41 (4.1.6.41) that 
while they had killed so many ten thousands of the Jews, they had now paid their share 
of the reckoning to fate; 42 (4.1.6.42) and as it is the part of weak people to be too much 
puffed up with good success, so is it the part of cowards to be too much affrighted at that 
which is ill; for the change from the one to the other is sudden on both sides; and he is 
the best warrior who is of a sober mind under misfortunes, that he may continue in that 
temper, and cheerfully recover what hath been lost formerly; 43 (4.1.6.43) and as for 
what had now happened, it was neither owing to their own effeminacy nor to the valor 
of the Jews, but the difficulty of the place was the occasion of their advantage, and of our 
disappointment. 44 (4.1.6.44) Upon reflecting on which matter one might blame your 
zeal as perfectly ungovernable; for when the enemy had retired to their highest fastness, 
you ought to have restrained yourselves, and not, by presenting yourselves at the top 
of the city, to be exposed to dangers; but upon your having obtained the lower parts of 
the city, you ought to have provoked those that had retired thither to a safe and settled 
battle; whereas, in rushing so hastily upon victory, you took no care of your own safety. 45 
(4.1.6.45) But this incautiousness in war, and this madness of zeal, is not a Roman maxim. 
While we perform all that we attempt by skill and good order, that procedure is only the 
part of barbarians, and is what the Jews chiefly support themselves by. 46 (4.1.6.46) 
We ought therefore to return to our own virtue, and to be rather angry than any longer 
dejected at this unlucky misfortune; 47 (4.1.6.47) and let everyone seek for his own 
consolation from his own hand; for by this means he will avenge those that have been 
destroyed, and punish those that have killed them. 48 (4.1.6.48) For myself, I will endeavor, 
as I have now done, to go first before you against your enemies in every engagement, and 
to be the last that retires from it.” 

 
49   (4.1.8.49) So Vespasian encouraged his army by this speech; but for the people 
of Gamla, it happened that they took courage for a little while, upon such great and 
unaccountable success as they had had. 50 (4.1.8.50) But when they considered with 
themselves that they had now no hopes of any terms of accommodation, and reflecting 
upon it that they could not get away, and that their provisions began already to be short, 
they were exceedingly cast down, and their courage failed them; 51 (4.1.8.51) yet did they 
not neglect what might be for their preservation, so far as they were able, but the most 
courageous among them guarded those parts of the wall that were beaten down, while 
the more infirm did the same to the rest of the wall that still remained round the city. 
52 (4.1.8.52) And as the Romans raised their banks, and attempted to get into the city a 
second time, a great many of them fled out of the city through impracticable valleys, where 
no guards were placed, as also through subterraneous caverns; 53 (4.1.8.53) while those 
that were afraid of being caught, and for that reason staid in the city, perished for want of 
food; for what food they had was brought together from all quarters, and reserved for the 
fighting men. 

 
62  (4.1.9.62) But of the people of Gamla, those that were of the bolder sort fled away 
and hid themselves, while the more inform perished by famine; 63 (4.1.9.63) but the men 
of war sustained the siege till the two-and-twentieth day of the month Hyperberetaeus 
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[Tisri], (November) when three soldiers of the fifteenth legion, about the morning watch, 
got under a high tower that was near, and undermined it without making any noise; 64 
(4.1.9.64) nor when they either came to it, which was in the nightti  ӆ�me, nor when they were 
under it, did those that guarded it perceive them. The soldiers then, upon their coming, 
avoided making a noise, and when they had rolled away five of its strongest stones, they 
went away hastily; 65 (4.1.9.65) whereupon the tower fell down on a sudden, with a great 
noise, and its guard fell headlong with it; so that those that kept guard at other places, 
were under such disturbance, that they ran away;  66 (4.1.9.66) the Romans also slew 
many of those that ventured to oppose them, among whom was Joseph, who was slain 
by a dart, as he was running away over that part of the wall that was broken down: 67 
(4.1.9.67) but as those that were in the city were greatly affrighted at the noise, they ran 
hither and thither, and great consternation fell upon them, as though all the enemy had 
fallen in at once upon them. 68 (4.1.9.68) Then it was that Chares, who was ill, and under 
the physicians’ hands, gave up the ghost, the fear he was in greatly contributing to make 
his distemper fatal to him. 69 (4.1.9.69) But the Romans so well remembered their former 
ill success, that they did not enter the city till the twenty-third day of the forementioned 
month. 

 
70 (4.1.10.70) At which time Titus, who was now returned, out of the indignation he had 
at the destruction the Romans had undergone while he was absent, took two hundred 
chosen horsemen, and some footmen with him, and entered without noise into the city. 
71 (4.1.10.71) Now, as the watch perceived that he was coming, they made a noise, and 
betook themselves to their arms; and as this his entrance was presently known to those 
that were in the city, some of them caught hold of their children and their wives, and drew 
them after them, and fled away to the citadel, with lamentations and cries, while others of 
them went to meet Titus, and were killed perpetually; 72 (4.1.10.72) but so many of them 
as were hindered from running up to the citadel, not knowing what in the world to do, fell 
among the Roman guards, while the groans of those that were killed were prodigiously 
great everywhere, and blood ran down over all the lower parts of the city, from the upper. 
73 (4.1.10.73) But then Vespasian himself came to his assistance against those that had fled 
to the citadel, and brought his whole army with him; 74 (4.1.10.74) now this upper part 
of the city was every way rocky, and difficult of ascent, and elevated to a vast altitude, and 
very full of people on all sides, and encompassed with precipices, 75 (4.1.10.75) whereby 
the Jews cut off those that came up to them, and did much mischief to others by their darts 
and the large stones which they rolled down upon them, while they were themselves so 
high that the enemy’s darts could hardly reach them. 76 (4.1.10.76) However, there arose 
such a divine storm against them as was instrumental to their destruction; this carried 
the Roman darts upon them, and made those which they threw return back, and drove 
them obliquely away from them: 77 (4.1.10.77) nor could the Jews indeed stand upon 
their precipices, by reason of the violence of the wind, having nothing that was stable to 
stand upon, nor could they see those that were ascending up to them; 78 (4.1.10.78) so 
the Romans got up and surrounded them, and some they slew before they could defend 
themselves, and others as they were delivering up themselves; and the remembrance of 
those that were slain at their former entrance into the city increased their rage against 
them now; 79 (4.1.10.79) a great number also of those that were surrounded on every 
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side, and despaired of escaping, threw their children and their wives, and themselves also, 
down the precipices, into the valley beneath, which, near the citadel, had been dug hollow 
to a vast depth; 80 (4.1.10.80) but so it happened, that the anger of the Romans appeared 
not to be so extravagant as was the madness of those that were now taken, while the 
Romans slew but four thousand, whereas the number of those that had thrown themselves 
down was found to be five thousand: 81 (4.1.10.81) nor did anyone escape except two 
women, who were the daughters of Philip, and Philip himself was the son a a certain 
eminent man called Jacimus, who had been general of king Agrippa’s army; 82 (4.1.10.82) 
and these did therefore escape, because they lay concealed from the sight of the Romans 
when the city was taken, for otherwise they spared not so much as the infants, of whom 
many were flung down by them from the citadel. 83 (4.1.10.83) And thus was Gamla taken 
on the twenty-third day of the month Hyperberetaeus [Tisri], whereas the city had first 
revolted on the twenty-fourth day of the month Gorpiaeus [Elul]. 
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  Reading 21  

Roman aristocrat’s description of crucifixion. 
Seneca To Lucilius epistle 101 

Can anyone be found who would prefer wasting away in pain dying limb by limb, or letti  ӆ�ng 
out his life drop by drop, rather than expiring once for all? Can any man be found willing to 
be fastened to the accursed tree, long sickly, already deformed, swelling with ugly weals on 
shoulders and chest, and drawing the breath of life amid long-drawn-out agony? He would 
have many excuses for dying even before mounting the cross. 

 

   Reading 23  

The sole archaeological evidence of crucifixion. Remains of a male right 
heel bone which had been pierced through by an iron nail. 

J. Zias and E. Sekeles, “The Crucified Man from Giv‘at ha-Mivtar: 
A Reappraisal,” Israel Exploration Journal 35 (1985), 22-27. 
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  Reading 22  

The death of another Jesus who prophesied against the temple. 
Josephus Jewish War 6.300-309 

 
But, what is still more terrible there was one Jesus, the son of Ananus, a plebeian and a 
husbandman, who, four years before the war began, and at a time when the city was in 
very great peace and prosperity, came to that feast whereon it is our custom for everyone 
to make tabernacles to God in the temple,7 301 (6.5.3.301) began on a sudden cry aloud, 
“A voice from the east, a voice from the west, a voice from the four winds, a voice against 
Jerusalem and the holy house, a voice against the bridegrooms and the brides, and a voice 
against this whole people!” This was his cry, as he went about by day and by night, in all 
the lanes of the city. 302 (6.5.3.302) However, certain of the most eminent among the 
populace had great indignation at this dire cry of his, and took up the man, and gave him a 
great number of severe stripes; yet did not he either say anything for himself, or anything 
peculiar to those that chastised him, but still he went on with the same words which he 
cried before. 303 (6.5.3.303) Hereupon our rulers supposing, as the case proved to be, 
that this was a sort of divine fury in the man, brought him to the Roman procurator; 304 
(6.5.3.304) where he was whipped till his bones were laid bare; yet did he not make any 
supplication for himself, nor shed any tears, but turning his voice to the most lamentable 
tone possible, at every stroke of the whip his answer was, “Woe, woe to Jerusalem!” 305 
(6.5.3.305) And when Albinus (for he was then our procurator) asked him who he was, and 
whence he came, and why he uttered such words; he made no manner of reply to what he 
said, but still did not leave off his melancholy ditty, till Albinus took him to be a madman, 
and dismissed him. 306 (6.5.3.306) Now, during all the time that passed before the war 
began, this man did not go near any of the citizens, nor was seen by them while he said so; 
but he every day uttered these lamentable words, as if it were his premeditated vow, “Woe, 
woe, to Jerusalem!” 307 (6.5.3.307) Nor did he give ill words to any of those that beat him 
every day, nor good words to those that gave him food; but this was his reply to all men, 
and indeed no other than a melancholy presage of what was to come. 308 (6.5.3.308) This 
cry of his was the loudest at the festivals; and he continued this ditty for seven years and 
five months, without growing hoarse, or being tired therewith, until the very time that he 
saw his presage in earnest fulfilled in our siege, when it ceased; 309 (6.5.3.309) for as he 
was going round upon the wall, he cried out with his utmost force, “Woe, woe, to the city 
again, and to the people, and to the holy house!” And just as he added at the last,—“Woe, 
woe, to myself also!” there came a stone out of one of the engines, and smote him, and 
killed him immediately; and as he was uttering the very same presages, he gave up the 
ghost. 
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  Reading 24  

Jesus’ denunciation of the temple and the plot against him. 
Mark 12:1-18 

As they approached Jerusalem and came to Bethphage and Bethany at the Mount of Olives, 
Jesus sent two of his disciples,  2 saying to them, “Go to the village ahead of you, and just 
as you enter it, you will find a colt tied there, which no one has ever ridden. Untie it and 
bring it here. 3 If anyone asks you, ‘Why are you doing this?’ say, ‘The Lord needs it and 
will send it back here shortly.’ 4 They went and found a colt outside in the street, tied at 
a doorway. As they untied it, 5 some people standing there asked, “What are you doing, 
untying that colt?” 6 They answered as Jesus had told them to, and the people let them 
go. 7 When they brought the colt to Jesus and threw their cloaks over it, he sat on it. 8 
Many people spread their cloaks on the road, while others spread branches they had cut in 
the fields. 9 Those who went ahead and those who followed shouted, “Hosanna! Blessed 
is he who comes in the name of the Lord!” 10 Blessed is the coming kingdom of our father 
David! Hosanna in the highest heaven!” 

 
11 Jesus entered Jerusalem and went into the temple courts. He looked around at 
everything, but since it was already late, he went out to Bethany with the Twelve. 12 The 
next day as they were leaving Bethany, Jesus was hungry. 13 Seeing in the distance a fig 
tree in leaf, he went to find out if it had any fruit. When he reached it, he found nothing 
but leaves, because it was not the season for figs. 14 Then he said to the tree, “May no one 
ever eat fruit from you again.” And his disciples heard him say it. 15 On reaching Jerusalem, 
Jesus entered the temple courts and began driving out those who were buying and selling 
there. He overturned the tables of the money changers and the benches of those selling 
doves, 16 and would not allow anyone to carry merchandise through the temple courts. 
17 And as he taught them, he said, “Is it not written: ‘My house will be called a house of 
prayer for all nations’ ?a But you have made it ‘a den of robbers.’” 18 The chief priests and 
the teachers of the law heard this and began looking for a way to kill him, for they feared 
him, because the whole crowd was amazed at his teaching. 
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  Reading 25  

Jesus’ own interpretation of his death at the Last Supper, 
reported in three separate sources. 

 

Mark 14:16-24 

So they prepared the 
Passover … While they 
were eating, Jesus took 
bread, and when he had 
given thanks, he broke it 
and gave it to his disciples, 
saying, “Take it; this is my 
body.” Then he took the 
cup, and when he had given 
thanks, he gave it to them, 
and they all drank from it. 
“This is my blood of the 
covenant, which is poured 
out for many,” he said to 
them. 
(repeated in Matthew 26:19-28) 

Luke 22:13-20 

So they prepared the 
Passover … And he took 
bread, gave thanks and 
broke it, and gave it to 
them, saying, “This is my 
body given for you; do this 
in remembrance of me.” 
In the same way, after the 
supper he took the cup, 
saying, “This cup is the 
new covenant in my blood, 
which is poured out for 
you.” 

1 Corinthians 11:23-26 

For I received from the 
Lord what I also passed on 
to you: The Lord Jesus, on 
the night he was betrayed, 
took bread, and when 
he had given thanks, he 
broke it and said, “This is 
my body, which is for you; 
do this in remembrance of 
me.” In the same way, after 
supper he took the cup, 
saying, “This cup is the new 
covenant in my blood; do 
this, whenever you drink it, 
in remembrance of me.” 

 
 

  Reading 26  

Paul’s citation of the earliest Christian creed, 
dated to within four years of the crucifixion. 1 Corinthians 15:1-5 

 
Now, brothers and sisters, I want to remind you of the gospel I preached to you, which you 
received and on which you have taken your stand. 2 By this gospel you are saved, if you 
hold firmly to the word I preached to you. Otherwise, you have believed in vain. 3 For what 
I received I passed on to you as of first importance: 

 
that Christ died for our sins according to the Scriptures, 
4 that he was buried, 
that he was raised on the third day according to the Scriptures, 
5 and that he appeared to Cephas, and then to the Twelve. 

 
6 After that, he appeared to more than five hundred of the brothers and sisters at the same 
time, most of whom are still living, though some have fallen asleep. 7 Then he appeared 
to James, then to all the apostles, 8 and last of all he appeared to me also, as to one 
abnormally born. 
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  Reading 27  

The mysterious Servant who suffers for Israel. Isaiah 53:1-12 
 

Who has believed our message and to whom has the arm of the LORD been revealed? 
2 He grew up before him like a tender shoot, and like a root out of dry ground.  He had 
no beauty or majesty to attract us to him, nothing in his appearance that we should 
desire him. 3  He was despised and rejected by men,  a man of sorrows, and familiar 
with suffering. Like one from whom men hide their faces he was despised, and we 
esteemed him not. 4 Surely he took up our infirmities and carried our sorrows, yet we 
considered him stricken by God, smitten by him, and afflicted. 5 But he was pierced for 
our transgressions, he was crushed for our iniquities; the punishment that brought us 
peace was upon him, and by his wounds we are healed. 6 We all, like sheep, have gone 
astray, each of us has turned to his own way; and the LORD has laid on him the iniquity of 
us all.  7   He was oppressed and afflicted,  yet he did not open his mouth;  he was led like  
a lamb to the slaughter,  and as a sheep before her shearers is silent,  so he did not open 
his mouth. 8 By oppression and judgment he was taken away. And who can speak of his 
descendants? For he was cut off from the land of the living; for the transgression of my 
people he was stricken. 9 He was assigned a grave with the wicked, and with the rich 
in his death,  though he had done no violence,  nor was any deceit in his mouth.  10  Yet 
it was the LORD’s will to crush him and cause him to suffer, and though the LORD makes 
his life a guilt offering, he will see his offspring and prolong his days, and the will of the 
LORD will prosper in his hand. 11 After the suffering of his soul, he will see the light of 
life and be satisfied; by his knowledge my righteous servant will justify many, and he will 
bear their iniquities. 12 Therefore I will give him a portion among the great, and he will 
divide the spoils with the strong, because he poured out his life unto death, and was 
numbered with the transgressors. For he bore the sin of many, and made intercession for 
the transgressors. 
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  Reading 28  

Graffiti scratched onto a stone wall in a guardroom on Palatine Hill, Rome 
(circa AD 200). The mocking inscription, probably written by a soldier 
guarding a Christian prisoner, reads: “Alexamenos worships his God.” 
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  Reading 29  
Approaching the resurrection historically. 

Excerpt from Lecture 13 of Historical Jesus to Written Gospels (BBCL 2609) 
Department of Jewish Studies, University of Sydney, by John Dickson. 

Jesus of Nazareth was not the most revered religious figure of the period. More famous 
were the names Honi the Circle-Drawer who died around 65 BC or Rabbis Hillel and 
Shammai who died when Jesus was a boy. These men had captured the attention and 
affection of countless thousands of Jews in ancient times. Hillel and Shammai founded the 
two prominent ‘schools’ of ancient Judaism, and Honi had been a revered holy man and 
glorious martyr, killed for refusing to curse his own people (Josephus Jewish Antiquities 
14.22-24.). Yet, today the names Honi, Hillel and Shammai are virtually unknown outside 
of observant Jewish circles and the name Jesus is recognised by untold millions throughout 
the world. Why? How is it that a relatively marginal Jewish teacher and healer from Galilee 
came to eclipse every other religious figure of his era? 
At one level, the correct answer is: the proselytising success of the early church. But that 
would be to miss a more fundamental point. The thing that launched the church, which lit 
the fuse of its unprecedented missionary zeal, was the resurrection of Jesus—or, to put it 
more acceptably for the historian, the belief in the resurrection of Jesus. The first Christians 
were utterly convinced that their Lord had been raised to life by God, and this conviction 
gave them an unparalleled resolve to take his words and deeds to the ends of the earth. We 
live in the wake of that. 
But what can a historian speaking as a historian say about this cornerstone of Christian 
conviction? 
Quite a bit is actually said on the subject. An annotated bibliography of the historical Jesus 
research published almost twenty years ago listed no fewer than 94 academic books and 
journal articles devoted to the resurrection (Craig A. Evans, Life of Jesus Research: An 
Annotated Bibliography. Brill, 1989, 151-162.). A decade later Oxford University published 
the papers of an international scholarly symposium on the subject combining a range of 
relevant disciplines—history, philosophy as well as theology (Stephen T. Davis (editor), 
The Resurrection: An Interdisciplinary Symposium on the Resurrection of Jesus. Oxford 
University Press, 1998). A great many more books and articles have since appeared from 
the pens of professional New Testament historians, many of whom hold the chairs at 
leading universities around the world: Graham Stanton of Cambridge University, James 
Dunn of the University of Durham, Gerd Theissen and Annete Merz of the University of 
Heidelberg, Marcus Bockmuehl of the University of St Andrew’s, Ed Sanders of the Duke 
University and many others (See Graham Stanton, The Gospels and Jesus. Oxford University 
Press, 2003, 288-291; James Dunn, Jesus Remembered. Eerdmans, 2003, 825-879; Gerd 
Theissen and Annette Merz, The Historical Jesus: a comprehensive guide. Fortress Press, 
1998, 474-511; Marcus Bockmuehl, “Resurrection” (102-118) in The Cambridge Companion 
to Jesus. Cambridge University Press, 2001; E. P. Sanders, The Historical Figure of Jesus. 
Penguin Books, 1993, 276-281.). All of these specialists agree that there is an irreducible 
historical core to the resurrection story that cannot be explained away as pious legend or 
wholesale deceit. Professor Sanders speaks for many when he says, “That Jesus’ followers 
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(and later Paul) had resurrection experiences is, in my judgement, a fact. What the reality 
was that gave rise to the experiences I do not know” (E. P. Sanders, The Historical Figure of 
Jesus. Penguin Books, 1993, 280). Something very strange happened, we just don’t quite 
know what! 
Less equivocal but no less scholarly is the massive recent work of British New Testament 
scholar, N. T. Wright, The Resurrection of the Son of God. His conclusion is compelling, 
if stated with characteristic British reserve: “The proposal that Jesus was bodily raised 
from the dead possesses unrivalled power to explain the historical data at the heart of 
early Christianity” (N. T. Wright, The Resurrection of the Son of God. SPCK, 2003, 718). Put 
another way, there is a resurrection-shaped ‘dent’ in the historical record (most would 
agree with him on that); and only the actual bodily resurrection of Jesus satisfactorily 
explains it (here, most historians prefer to plead ignorance). 
Several of the 20th-century’s most acclaimed Jewish scholars also turned their gaze to 
this topic. Professors Joseph Klausner and Pinchas Lapide both treated the resurrection 
as a proper subject of their historical enquiry. Klausner concluded that the disciples must 
have seen something, a vision perhaps, for “it is impossible to suppose there was any 
conscious deception” (Joseph Klausner, Jesus of Nazareth: His Life, Times, and Teaching. 
Menorah Publishing, 1925, 359). Lapide went further: “In a purely logical analysis the 
resurrection of Jesus is the ‘lesser of two evils’ for those who seek a rational explanation” 
(Pinchas Lapide, The Resurrection of Jesus: a Jewish Perspective. Augsburg, 1983, 126). 
Lapide’s book is especially interesting because it goes on to offer a Jewish interpretation 
of this historical conclusion. Perhaps the resurrection was the divine means of launching a 
movement—Christianity—that would take Jewish ethics, Jewish Scripture and the Jewish 
God to all the nations of the world. He notes that this was also the opinion of the greatest 
scholar Judaism has ever produced, the 12th-century polymath Moses Maimonides 
(Lapide, 140-146). Most recently, Geza Vermes, a prolific Jewish scholar from Oxford 
University, has published his ninth book on the figure of Jesus. Titled The Resurrection it 
focuses on the historical tradition behind the claims of the New Testament. Vermes remains 
agnostic about what explains the evidence but he is confident that two core details cannot 
be denied: there was an empty tomb and the disciples experienced what they took to be 
appearances of the risen Jesus (Geza Vermes, The Resurrection. Doubleday, 2008). 
Several things about the resurrection of Jesus can be affirmed with a degree of historical 
confidence. For instance, it is generally agreed that Jesus’ tomb was empty shortly after his 
burial and that Jews in the period had no pre-existing expectation about a ‘risen Messiah’ 
which might have inspired claims about Jesus (quite the opposite, in fact). But there is one 
detail that is regarded as certain by virtually every scholar writing on the subject today. 
From the very beginning, numbers of men and women claimed to have seen Jesus alive 
after death. That eyewitnesses testified to resurrection appearances is a fact of history. 
Professor James Dunn of the University of Durham, one of the leading New Testament 
historians of the last two decades, puts the matter plainly: 
What we should recognize as beyond reasonable doubt is that the first believers 
experienced ‘resurrection appearances’ and that those experiences are enshrined, as with 
the earlier impact made by Jesus’ teaching and actions, in the traditions which have come 
down to us (James Dunn, Jesus Remembered. Eerdmans, 2003, 861-862). 
The most significant evidence of the witnesses to the resurrection is found in the passage 
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from Paul’s letter to the Corinthians quoted in a previous lecture. It contains a fixed 
summary of Christian belief (a creed) that can be dated to the early-to-mid 30s AD.: 
Now, brothers and sisters, I want to remind you of the gospel I preached to you, which 
you received and on which you have taken your stand. By this gospel you are saved, if you 
hold firmly to the word I preached to you. Otherwise, you have believed in vain. For what I 
received I passed on to you as of first importance: 
that Christ died for our sins according to the Scriptures, 
that he was buried, 
that he was raised on the third day according to the Scriptures, 
and that he appeared to Cephas, and then to the Twelve. 
After that, he appeared to more than five hundred of the brothers and sisters at the same 
time, most of whom are still living, though some have fallen asleep. Then he appeared to 
James, then to all the apostles, and last of all he appeared to me also, as to one abnormally 
born (1 Corinthians 15:1-8). 
Just about every one of the 27 documents in the New Testament bears indirect testimony 
to the fact that eyewitnesses claimed to have seen Jesus alive from the dead, but this 
passage is on another level entirely. For one thing, the early date of the creed (indented 
above) rules out the popular idea that the resurrection story was a slowly developing 
legend. Even scholars who absolutely rule out the possibility of a resurrection admit that 
the reports in this creed come from the period almost immediately after the purported 
event itself and cannot be the result of legendary accumulation (For example, G. 
Lüdemann, What Really Happened to Jesus. A Historical Approach to the Resurrection. 
Westminster John Knox Press, 1995, 14-15; R. Funk, The Acts of Jesus: The Search for the 
Authentic Deeds of Jesus. Harper, 1998, 466). 
There are six witnesses, or groups of witnesses, listed here by Paul: 
(1) Cephas, the Aramaic version of Peter; 
(2) the Twelve—that is, the authorized group of Jesus’ apostles (including Peter and Judas’ 
replacement, Matthias); 
(3) the group of 500 ‘brothers and sisters’, probably a reference to an extended group of 
Christians, most of whom were still alive in AD 55 when Paul wrote to the Corinthians; 
(4) James the brother of Jesus who wrote one of the letters of the New Testament and who 
also features in the book of Acts; 
(5) ‘all of the apostles’, a larger group of missionaries beyond the symbolically charged 
Twelve; 
(6) and Paul himself who was something of a late-comer, he admits. 
Despite this self-deprecation, Paul’s testimony amounts to first-hand eyewitness testimony. 
We have to confront this. The historian has to ask: how did a fanatical persecutor of the 
Christian movement suddenly became a promoter of the news of the resurrection? It is a 
historical puzzle all of its own. 
Much more could be said about 1 Corinthians 15 but I want to add to this list another 
group of witnesses Paul does not mention but which modern historians regard as equally 
early and authentic. In different ways, all four Gospels agree that the first people to learn 
of the empty tomb and the risen Jesus were not the male apostles but the women who 
had travelled with him from Galilee to Jerusalem. The account of Mary Magdalene in John’s 
Gospel is perhaps the most vivid: 



62  

Early on the first day of the week, while it was still dark, Mary Magdalene went to the 
tomb and saw that the stone had been removed from the entrance ... At this, she turned 
around and saw Jesus standing there, but she did not realize that it was Jesus. He asked 
her, “Woman, why are you crying? Who is it you are looking for?” Thinking he was the 
gardener, she said, “Sir, if you have carried him away, tell me where you have put him, and 
I will get him.” Jesus said to her, “Mary.” She turned toward him and cried out in Aramaic, 
“Rabboni!” (which means “Teacher”). Jesus said, “Do not hold on to me, for I have not yet 
ascended to the Father. Go instead to my brothers and tell them, ‘I am ascending to my 
Father and your Father, to my God and your God.’” Mary Magdalene went to the disciples 
with the news: “I have seen the Lord!” And she told them that he had said these things to 
her (John 20:1-18; see also Mark 16:1-8; Matthew 28:1-8; Luke 24:1-12, 22-23). 
In his discussion of the women at the tomb Professor James Dunn (Durham) rightly notes, 
“This is one of the firmest features of the tradition in all its variation.” And, yet, “as is 
well known, in Middle Eastern society of the time women were not regarded as reliable 
witnesses: a woman’s testimony in court was heavily discounted” (James Dunn, Jesus 
Remembered. Eerdmans, 2003, 832-833). The evidence for this is clear. The first century 
Jewish historian, Josephus, remarks: “From women let no evidence be accepted, because 
of the levity and temerity of their sex” (Josephus Jewish Antiquities 4.219). Likewise the 
ancient Jewish legal code, the Mishnah, stipulates: “The law governing an oath of testimony 
applies to men and not to women, to those who are suitable to bear witness and not to 
those who are unsuitable to bear witness” (Mishnah Shabuot 4.1). 
The significance of the observations is obvious. Unless it was well known from the 
beginning that the first people to witness the empty tomb and the resurrection were 
women, why would all four Gospel writers include the detail in their accounts, leaving 
themselves wide open to criticism from their contemporaries on just this point? These 
authors, writes Professor Graham Stanton of Cambridge University, “were well aware of 
customary attitudes to the testimony of women, but they simply recorded the traditions 
they received, even though they would have carried little weight in arguments with 
opponents” (Graham Stanton, The Gospels and Jesus. Oxford University Press, 2003, 289- 
290). We know that one of the stinging criticisms levelled against the resurrection story 
by 2nd-century sceptics was precisely that it depended on the testimony of woman. The 
mid-second century critic of Christianity, Celsus, wryly stated: “after death he rose again 
and showed the marks of his punishment and how his hands had been pierced. But who 
saw this? A hysterical female” (Origen, Contra Celsum 2.55). Put simply, if you were making 
up a story about a resurrection and you wanted your fellow first century Jews to believe it, 
you would not include women as the initial witnesses, unless it happened embarrassingly 
to be the case. For this reason, (what is called the ‘criterion of embarrassment’) scholars 
regard the report of the women’s testimony, along with that of the male disciples, as 
early and authentic. Further scholarly accounts of these issues can be found in Richard 
Bauckham, Gospel Women: Studies in the Named Women in the Gospels. Eerdmans, 2002, 
268-277; James Dunn, Jesus Remembered. Eerdmans, 2003, 832-833; Graham Stanton, The 
Gospels and Jesus (Second Edition). Oxford University Press, 2003, 289-20; N. T. Wright, The 
Resurrection of the Son of God. SPCK, 2003, 607-608; Gerd Theissen and Annette Merz, The 
Historical Jesus: a comprehensive guide. Fortress Press, 1998, 495-499. 
It is a ‘fact’ that from the beginning multiple witnesses—men and women—claimed that 
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they saw Jesus alive from the dead. But what explains this fact? Some noted scholars have 
made a forceful case that only an actual resurrection adequately explains all the data (e.g., 
N. T. Wright). Most, though, stop short of this preferring a kind of scholarly agnosticism. 
The more common approach is that of Professor Ed Sanders of Duke University quoted 
previously: “That Jesus’ followers (and later Paul) had resurrection experiences is, in my 
judgement, a fact. What the reality was that gave rise to the experiences I do not know.” 
Surprisingly few scholars attempt naturalistic explanations of the evidence, such as that the 
disciples stole the body and kept quiet about it to their deaths or that they experienced 
multiple independent hallucinations over a period of months. Instead, they adopt Sanders’ 
stance: something strange happened, we just don’t know what! There is a resurrection- 
shaped ‘dent’ in this historical record which cannot reasonably be denied. What explains 
the dent is a matter that goes beyond strictly historical considerations. The atheist will find 
no great comfort in the historical data—it is not nearly as vacuous as he or she might have 
hoped. But nor will the Christian find any proof there. In any case, what kind of proof could 
there ever be for a miracle in the past? How each of us interprets the evidence about the 
resurrection will involve our prior philosophical assumptions and, perhaps above all, our 
personal reflections. 

 

  Reading 30  

The Nicene Creed: a fourth-century affirmation of Jesus’ divinity. 
 

We believe in one God, the Father, the Almighty, maker of heaven 
and earth, of all that is, seen and unseen. 
We believe in one Lord, Jesus Christ, the only Son of God, eternally 
begotten of the Father, God from God, Light from Light, 
true God from true God, begotten, not made, of one being with the 
Father; through him all things were made. 
For us and for our salvation he came down from heaven: he was 
incarnate of the Holy Spirit and the Virgin Mary, and became truly 
human. For our sake he was crucified under Pontius Pilate; he suffered 
death and was buried. On the third day he rose again in accordance with 
the Scriptures; he ascended into heaven and is seated at the right hand 
of the Father. He will come again in glory to judge the living and the 
dead, and his kingdom will have no end. 
We believe in the Holy Spirit, the Lord, the giver of life, 
who proceeds from the Father and the Son, 
who with the Father and the Son is worshipped and glorified, 
who has spoken through the prophets. 
We believe in one holy catholic and apostolic Church. 
We acknowledge one baptism for the forgiveness of sins. 
We look for the resurrection of the dead, 
and the life of the world to come. Amen 
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  Reading 31  

Mosaic inscription from the earliest church building yet found 
(circa AD 200), located in Kefar Othnay, Megiddo, Israel. 

The words read: “Akeptous, lover of God, 
dedicated this (communion) table in memorial of God Jesus Christ.” 
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  Reading 32  

Letter of Pliny the Younger, governor of Bithynia, to Emperor Trajan 
(AD 110). Pliny Letters 10.96 

 
The sum total of their guilt or error was no more than the following. They had met regularly 
before dawn on a determined day, and sung antiphonally [in alternate groups] a hymn to 
Christ as to a god. They also took an oath not for any crime, but to keep from theft, robbery 
and adultery, and not to break any promise. 

 
 
 
 
 

  Reading 33  

An early ‘hymn to Christ’ in a letter of Paul. Philippians 2:1-11 
 

If you have any encouragement from being united with Christ, if any comfort from his love, 
if any fellowship with the Spirit, if any tenderness and compassion, 2 then make my joy 
complete by being like-minded, having the same love, being one in spirit and purpose. 3 
Do nothing out of selfish ambition or vain conceit, but in humility consider others better 
than yourselves. 4 Each of you should look not only to your own interests, but also to the 
interests of others. 5 Your atti  ӆ�tude should be the same as that of Christ Jesus: 
6 Who, being in very nature God, 

did not consider equality with God 
something to be grasped, 

7 but made himself nothing, 
taking the very nature of a servant, 
being made in human likeness. 

8 And being found in appearance as a man, 
he humbled himself 
and became obedient to death— 
even death on a cross! 

9 Therefore God exalted him to the highest place 
and gave him the name that is above every name, 

10 that at the name of Jesus every knee should bow, 
in heaven and on earth and under the earth, 

11 and every tongue confess that Jesus Christ is Lord, 
to the glory of God the Father. 
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